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TUHINA ISLAM 
INTRODUCTION 
The development of education and educational institutions in 
medieval India have attracted considerable attention of scholars. But there 
is no substantial work done to examine the role of women as recipients of 
education and learning. The present work aims at highlighting the role of 
women and their contribution, particularly of the Mughal court ladies, in 
the field of education and learning. 
Though considerable work has already been done on various facets 
of women's social and cultural life of the period, for example K.S. Lai in 
his learned work 'Mughal Harem' discusses at length the various aspects 
of women's social and cultural life like palace accommodation, inmates 
of Harem, life style of the princess, pursuit of pleasures, court politics, 
celebrations, music, dancing, and pleasure parties etc but he gives only 
passing references about the literary contribution of the Harem ladies. 
N.N. Law's work 'Promotion of learning in India during the 
Muhammadan Rule' the earliest work and it gives a vivid and 
informative account of early Muslim education and institutions, besides 
the promotion and development of educational learning and royal 
patronage extended to scholars in medieval India but provides very little 
information about female education. 
Hadi Hasan's 'A Golden Treasury of Persian Poetry' gives the 
poetic accounts of Mughal princesses like Nur Jahan, Mumtaz Mahal and 
Zeb-un-Nisa along with their historical and cultural background. 
M.A. Ghani, in his book *A History of Persian Language and 
literature at the times of Mughal Court* mentions briefly about Gulbadan 
Begum and her literary genius. 
Yusuf Hussain Khan's work, ^Glimpses of Medieval Indian 
Culture' gives information about the method of education, types of 
education and syllabi etc. 
S.M. Jaffer's study 'Education in Muslim India' highlighted the 
system of personal education of the Sultans and the emperors but brief 
references about royal patronage. 
P.N. Chopra's work 'Life and letters under the Mughals' supply 
us interesting information about the poetic talents of Mughal ladies. Some 
other scholars like Krishnalal Roy, Rekha Misra mention briefly about 
court ladies and their literary skill. 
Soma Mukherji's work 'Royal Mughal ladies and their 
contribution' throws light on the hterary contribution to some extent. 
Among foreign writers, Annemarie SchimmeFs work 'The 
Empire of the Great Mughals' and the chapter on 'Woman at court' is a 
valuable addition and it traces the various aspects of the literary 
contribution of Mughal court ladies in a very enlightened way. 
Macnicol Margaret's work 'The Heritage of India-Poems by 
Indian women' also covers the poetic talents of the Mughal seraglio. 
While Thomas William Beale's work 'An oriental Biographical 
Dictionary' Kabir Kausar and Innamul Kabir's 'Biographical 
Dictionary of Prominent Muslim ladies' and Zeenut Ziad's work 'The 
Magnificent Mughals' give only biographical sketches of the Mughal 
seraglio. 
The general impression given by the contemporary historians that 
the education of the female segment of society was totally neglected or 
ignored during the medieval period is not correct. Infact, the education of 
royal ladies did not go unattended. Women like Maham Anaga, Gulbadan 
Begum, Salima Sultan Begum, Nur Jahan, Mumtaz Mahal, Jahan Ara, 
Zeb-un-Nisa (Makhfi) and Raushan Ara etc, among others served as 
model for Mughal ladies at the court and Harem. They are not only great 
individuals, but they also raised the stature of Mughal womenhood to the 
pinnacle of excellence. If Gulbadan Begum wrote a history of Humayun's 
reign which was the first sincere attempt to introduce feminist approach 
in Persian historiography. Maham Anaga had laid foundation of a 
Madrasah at Delhi. Nur Jahan and Zeb-un-Nisa wrote beautiful poetry 
and others like Maryam Makani, Maryam Zamani, Nur Jahan and 
Mumtaz Mahal even issued edicts from the royal court. The literature 
produced by these royal ladies are both in prose and poetry and deals with 
various themes like history, mysticism, religion, nature, beauty, wit and 
humour etc. 
In the present thesis an attempt has been made to analyse the 
literary contribution of Mughal court ladies from the foundation of the 
Mughal empire (1526 A.D) to its dislocation in 1707 A.D following 
Aurangzeb's death. 
The main objectives of the present study is to examine the 
following aspects. 
a) Did only the royal ladies acquire education or it was open to 
all women? 
b) Whether education at primary level was restricted to religion 
only? 
c) Standards attained by the court ladies in the field of 
educational method. 
d) Means of imparting education to royal ladies. 
e) Source of acquiring knowledge through personal collection 
of books and libraries and academic discussion with tutor 
and tutoresses. 
f) Was considerable patronage was given to royal ladies or not? 
g) Their own literary output. 
It is necessary that the literary contribution of these talented 
princess and court ladies be recognized especially when it was produced 
in an age when female education was not considered of much importance. 
At a time when the scope of education was limited for ladies, such 
accomplishments of talented court ladies were significant and given a 
liberal education and there is no reason to suppose that they lived in 
ignorance. 
Though the Mughal court ladies did not attained that degree of 
literary education as the Muslim ladies did in Spain. But the education of 
Mughal Princesses did at times show considerable progress considering 
the seclusion (Purdah) which they were placed and the general 
impediment to female education. 
Source Material: In the preparation of the present thesis, due care has 
been taken to utilize all the Persian sources and modem published works 
in Urdu and English available in Indian and European libraries. Few of 
the Persian sources are 'Tuzuk-i-Baburi', or *Babur-Nama\ 'Tuzuk-i-
TimurV, 'Humayun-Nama% 'Akbar-Nama', 'A'in-i-Akbari\ 'Muntakhab-
ut-Tawarikh', 'Tuzuk-i-Jahangiri', *Iqbal-Nama-i-Jahangiri\ 'Ma'asir-i-
JahangirV, *Badshah-Nama\ 'Ma'asir-ul-Umara', *Muntakhab-ul-lubab', 
and 'Ma'asir-i-'AlamgirV tie. 
The Tazkiras of the period have a great value and it provide a mine 
of information on the social, cultural and literary life of the people. Some 
of the Tazkiras are 'Mirat-ul-Khayal', *Subh-i-Gulshan*, 'Miftah-ul-
TawarTkh\ *Khulasat-ut-TawarTkh\ 'Risala-i-Sahibiya,, ^Munis-ul-
Arwdh', and 'Diwan-i-Zeb-un-Nisa' etc. 
*Mifat-ul-Istilah\ Encyclopaedia Dictionary of medieval India have been 
consulted. 
Among modem Urdu works, ^Bazm-i-Taimuriya', 'Mughal 
Shahzadian\ 'Maqalat-iShiblV, and 'Talim Ahd-e-Islami ke Hindustan 
Mein'y provide useful information about literary contribution of royal 
female segment of society. English modern works have also been studies 
for this research. 
The following Travellogues and Journals 'Storio-do-Mogor or 
Mughal Empire', The Empire of the Great Mogol' and 'The History of 
Hindustan* and the latest Journals of Royal Asiatic society of Bengal, 
Islamic Culture, Indian Culture, Islamic Quarterly, Bihar and Orissa 
Research Society, Indian Historical Quarterly etc have been utilized (for 
further details about the source material pi. see Bibliography) 
The Present thesis contains the following Chapters: 
Introduction 
Chapter - 1 Early Muslim Education with special reference to 
female education under the Delhi Sultans. 
Chapter - II Traces the literary contribution of the Mughal court 
ladies during the 16"^  C from Babur to Akbar in the 
light of the ancestry of Timurid Princess and their 
social milieu. 
Chapter - III Deals with the literary contribution of the Mughal 
court ladies during the 17'*^  C. from Jahangir to 
Aurangzeb. 
Chapter - IV Conclusion. 
The concluding part of the thesis shows the decline of the Mughal 
power after the death of Aurangzeb and describes in brief the literary 
atmosphere of the decadent Mughal empire under the later Mughals. 
Persian which was the court language of the Mughals began to decline 
and the ground was prepared for the emergence of Urdu language. 
CHAPTER - 1 
EARLY MUSLIM EDUCATION WITH SPECIAL 
REFERENCE TO FEMALE EDUCATION UNDER THE 
DELHI SULTANS: 
Islam gives an exalted place to women in society. References of the 
Holy Quran enables one to understand the prophet's (PBUH) views on 
female segment of society. The prophet's (PBUH) instruction about the 
education of women is as foUows:-
'Tabab-ul-Ilmul-Farzaton ala kulle Muslim wa Muslimah' 
":^>^M:^J^^^" 
Acquisition of Knowledge is incumbent upon all the faithful men 
(Muslim) as well as women (Muslimah). ' 
Islamic laws are also clear on the point that no discrimination is to 
be made between man and women in the field of education and learning. 
' Bhargava Meena and Dutta Kalyani, 'Women, Education and Politics' New 
Delhi, Oxford University Press, 2005, P-1 
^ Ali, Ameer, 'Spirit of Islam' Idarah-i-Adabiyat-i-Delhi, 1978 P-254. 
Education, which was prior to Islam, gives the monopoly to men only 
was now open to women also. The instruction in the Quran and Hadith 
literature for receiving education are meant for both. Moreover, Islam 
lays an emphasis on collectiveness more than on individual. It is quite 
obvious that this objective can be achieved only when both the segments 
of society i.e., men and women are educated. 
Besides, this the fact that during the age of the prophet (SAW), 
there are innumerable instances of the acquisition of learning and 
expertise in various skills by the women. 
Apart from this, the Sirah and Hadith literature are full of events 
which tell us that the women companions of the prophet (SAW) used to 
ask him questions about jurisprudence. The number of such ladies were 
quite large and they were very eager also. It is a well-known fact, that due 
to their eagerness and numbers, he had fixed a particular day of the week 
for instructions to them."^  It does not need any proof to show that the 
women companions used to benefit from each other. An important fact is 
that some women companions were famous for spreading religious 
education. Prominent among them were Ayesha, Hafsa, Umm-i-Salma, 
Shifa bint Abdullah. Umm-i-Darda, Samra Asadiya, Zainab bin Abul 
Salma and Sa'dah bin Qumama (R.A). These example point to the fact 
Bukhari, 'Kitab-ul-Ilm' 
10 
that Islam not only permits female education but it is very much 
required.'* The Quran has also enjoined upon the wives of the prophet to 
teach others. Even the slave girls were taught. 
After the death of the Holy Prophet (SAW), the Muslims therefore, 
had to obtain guidance from the Holy Quran and the Traditions of the 
Holy Prophet and this gave an encouragement to the process of 
development of education. Under the pious caliphs, Kufa, Basra, 
Damascus etc. emerged as great educational centres like Macca and 
Madinah. 
During the Ummayad period, most of the ummayad rulers were 
great patron of literature and learning. After the fall of the ummayad 
dynasty in 750 A.D, the Abbasid rose to power and Baghdad was chosen 
as the capital of Abbasid's caliphate. Under the Abbasid's the educational 
system was further elaborated and an Arab traveller. Ibn-Jubayr noticed 
that the writing practices of the students were not only from the Quran 
but from secular poetry. The students were taught Arabic, grammer, 
events of the life of the prophet (PBUH), the elementary principle of 
arithmatics and poems. Girls were encouraged to all religious 
instructions. 
Abdus Salam Nadvi, 'Uswai Sahabiyat' Matba Ma'arif, Azamgarh. 
11 
Beside the mosque there were Maktabs which served as elementary 
schools. Under the Abbasids, the education was not only confined among 
children of primary school level but Al-Mamun founded 'Bayt-al-
Hikmah' (House of wisdom) where the higher branches of learning were 
also developed.^ 
So far as the beginning of Muslim education in the Indian Sub-
continent is concerned, we find that the proper beginning of Muslim 
educational centres in India is set to have taken place during the 8'*^  
Century. When Muhammad Bin Qasim's rule was established in sind. 
During his reign, different cities emerged as centres of Muslim culture 
and civilization such as Debul, Mansura, Multan, uchch etc. special 
arrangements were made to impart religious education. However, the 
beginning of Islamic educational centres Madaris in northern India took 
place during the conquest of the Turks. 
Sultan Mahmud of Ghazni, the great worrior and conquerer was a 
great patron of learning and patronised renowned scholars like Al-beruni 
etc. 
Upto the 11* century, Arabic was the language of the histocial 
works and Arab method of writing history was followed. Towards the 
Hitti, Philip.k- 'History of Arabs'London, Macmilan and co. Ltd. 1970, P-410 
12 
beginning of the 13 century, histories were written in Persian in all 
countries under the influence of Persian culture and the historical 
literature of the period reflect the spirit of Persian renaissance. 
Shahabuddin Ghori^ had only a daughter and he took keen interest 
in educating Turkish slaves. Later on Qutub-ud-din Aibek also built many 
mosques which were not only the centres of religious worship but also of 
education. 
After the foundation of the Delhi Sultanate in 1206 A.D, Muslim 
culture and civilization not only became strong but deep-rooted in the 
Indian Sub-continent. Makatib (Primary level) and Madaris (centres of 
Higher education) were founded in Delhi and other cities in large 
numbers. 
With the advent of the Delhi Sultanate and the Mongol catastrophe 
in central Asian land, there was an influx of scholars, saints, artisans, men 
Khan, Yusuf Hussain, 'Glimpses of Medieval Indian Culture', Bombay, 1959, 
P-92. Henceforth, Khan, Yusuf Hussain. 
Stanely, Lane Poole, 'Muhammadan Dynasties', New Delhi, Asian Edcational 
Services, 1987, PP-94,95. 
See also: Keay, F.E, 'Indian Education in ancient and later times', 2"*^  edition, 
oxford university press, 1942, P-112 
13 
of craft etc. Minhaj-us-Siraj Juzjani, the contemporary historian was in India 
when saints like Shaikh Muinuddin chishti, Shaikh Qutb-ud-din Bakhtiar 
Kaki, Shaikh Hamid-ud-din Sufi Nagauri and many others flourished, but 
Minhaj makes no mention of them. The sultan gave shelter and protection 
to them. They became 'the saviour of Muslim cultures.'^ 
Thus, we can say that the tradition of Muslim education as it had 
developed under the Abbasids of Baghdad became the nucleus of the 
Muslim educational system in India'° and within a century of its 
foundation, the Sultanate of Delhi came to occupy an unrivalled place in 
the sphere of Muslim education. 
Jafar sharif in his 'Qanun-i-Islam'" gives valuable information 
about the system of women's education in Muslim India. We learn from 
his account that there were many girl's schools in those days also for the 
middle class. They taught the Holy Quran, literary woks in Persian like 
10 
I I 
Juzjani, Minhaj Siraj, 'Tabaqat-i-Nasiri' Eng. tr, Raverty, H.G, vol-I, New 
Delhi, oriental Books, Reprint corporation, 1970, P-60. Henceforth, 'Tabaqat-i-
Nasiri '. 
Habibullah, A.B.M, 'The Foundation of Muslim Rule in India', Allahabad, 
central Book Depot, 1976, P-137. 
Nizami, K.A, 'Development of the Muslim Educational system in Medieval 
India', Islamic Culture 1996, Hyderabad P-27 
Sharif, Jafar, 'Qanun-i-Islam' ed, crook William, oxford university press, 
1921,P-51 
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s'adi's Gulistan and Bus tan, Karima and Attar''s pindnama and books on 
morals. There was also Bislmillah or anyother ceremony for the girls in 
the Makatib were performed. When the girls completed their study of the 
Holy Quran, their parents reward the teachers with precious presents. So, 
the main emphasis during the early period was on Traditional sciences 
(Manqulat). 
Due to the social condition and simple life style of the masses, it is 
possible that the Bismillah ceremony was performed for the girls of the 
imperial household or of the aristocratic families. Large number or 
references are found in the context of the princes or princesses of the 
Mughal period. 
As for the girls primary or necessary religious education, Muslim 
society has always made arrangements for this and medieval India has not 
been an exception to it. There were three sources to impart religious or 
traditional (Manqulal) education. 
a) Through Makatib which were usually attached with the 
mosques. 
b) Through the family members (Parents guardians or old 
women). 
c) Through male or female teachers arrangements were made at 
girl's home. 
15 
It is a fact that through these arrangements girls also received 
education with boys. Co-education prevailed in the 'Makatib', because in 
the earlier stage the 'purdah' system (seclusion) was not in vogue. In 
these days, the houses of some ladies had developed into 'Makatib', 
where girls of the locality would gather for primary education without 
any social distinction. In such household 'Makdtib', the girls were apart 
from religious education also given the training of cooking, sewing, 
embroidery work together with other domestic works. The lady teachers 
would also train them in ethical and moral teaching. The primary 
teaching arrangements whether in the mosques or in the houses were 
without any payment of fees. 
As far as higher education of the girls is concerned, wherever 
material is available pertains to the daughters of Sultans or members of 
royal family. Due to the Purdah system, they could not receive higher 
education. In such circumstances, higher education of the girl's was 
12 
13 
Law, N.N, 'Promotion of learning in India during Muhammadan Rule', 
Idarah-i-Adabiyat-i-Delhi, 1973, PP-97,98 
See also: Ferishta, Muhammad Qasim 'Tarikh-iFerishta', Eng. tr. John Briggs, 
'History of the Rise of the Muhammadan Power in India fill the year A.D, 
1612', vol-II, Calcutta, 1909, P-255. Henceforth, 'Tarikh-i-Ferishta' 
Khan, Yusuf Hussain, P-92 
Said Ansari, 'T'a 'Urn Hindustan Key Muslim 'Ahd-i-Hukumat Mein' P-136 
16 
possible only through two means, either through parents and guardians or 
through private tutors or tutoresses. 
The first was possible only when the parents and guardians were 
themselves highly educated and the second was confined to the affluent 
families. Under such circumstances, there are few examples of the girls of 
the lower classes receiving higher education. 
During the Muslim period of Indian history, very few evidences of 
the school of higher learning of girls are found. According to Ibn 
Battuta,''* Sultan Jalaluddin Ahsan Shah had paid great attention towards 
the spread of education in his kingdom of Madura. During Ahsan Shah's 
reign, there were 36 'Madrasahs' in Hinaur and out of them 13 were 
meant specially for girls. Sultan Ghiyas uddin Mahmud Khalji of Malwa 
(1469-1500 A.D) is famous for his good administration, public welfare 
measures and especially for the spread of education. He paid attention for 
the ladies of the royal household. He had appointed lady teachers for 
women of the seraglio, and especially for slave girls. 
It appears from the account of Ferishta that some of them were 
appointed to get those girls commit the Holy Quran by heart, according 
''' Ibn Battuta, 'Rehla' Eng. tr. Agha Mahdi Hussain, oriental Institute of Baroda, 
1979,P-554 
17 
to him about one thousand of the Sultan's slave girls were 'Hafizat' (i.e., 
they had committed the Holy Quran by heart) 
However, some Muslim rulers took special interest in the education 
of the ladies of the harem. 
The above survey shows that during the Sultanate period in India 
(1206-1398 A.D), the princesses were tought by learned teachers. But the 
information about the mode of education and syllabi is very meager. 
Contemporary historians have not provided any information in this 
regard. Though we get some information about such royal ladies 
contribution to political religious and literary aspects. 
In India, the Turks who had fully assimilated the Persian political 
traditionals, had raised Razia Sultan, the eldest daughter of Sultan. 
Shamsuddin Iltutmish to the throne. This step encouraged the ladies of 
the royal household to participate in politics actively. Though her 
nomination to the throne was objected by the ulama. Shah Turkan, the 
chief Queen of Sultan Iltutmish was such a lady whose references are 
found to be the earliest. 
It is a well known fact that Razia was the first Muslim female ruler 
in the Muslim world. She was educated and a talented lady. Besides the 
'^  'Tarikh-i-Ferishta' 2, P-225 
18 
political acumen, historians had admired her wislom, courage, love for 
justice and intellectual aptitude.'^ 
Some historians have expressed the view that it was her education 
and upbrining due to which she administered the sultanate very well and 
demonstrated her talents. She encouraged the spread of education and 
patronised literary figures. She appointed Qazi Minhaj-us-Siraj as 
supervisor of 'Madrasah-i-Nasiriyah' which had developed as a great 
centre of learning during her reign. Ferishta has specifically mentioned 
that she knew the art of reciting the Holy Quran very well.'^ It seems that 
she must have learnt this art from some other person. 
During Khalji period, Sultan Jalalud-din Khalji's mother Malika-i-
Jahan was a dominant figure in the day today political activities. Under 
Alaud-din Khalji,'^ the academic and literary atmosphere of the period 
was such that there were about forty-six scholars who were equals to 
Imam Razi and Imam Ghazali in stature. While under Firoz Shah 
Tughluq's reign learning and literary activities made considerable 
16 
17 
18 
19 
'Tabaqat-i-Nasiri',?-\5% 
See also: 'Tarikh-i-Ferishta' \, P-68 
SaidAnsari,P-116 
See also: Law, N.N, P-21 
'Tarikh-i-Ferishta'\, P-68 
Barani, Ziauddin, 'Tarikh-i-Firozshahi', Aligarh, Sir Syed Academy 2005, 
PP-352,353 
19 
progress. The Firozi Madrasah, which provided boarding and lodging to 
the teachers and students was a centre of higher learning. It paid 
handsome stipends to students. Eminent scholars visited the Madrasah. 
Despite a large network of educational institutions, there was no 
emphasis on female education. The women of the royal household and of 
the nobility patronised female education. 
After the death of Firoz Shah Tughluq, the Delhi Sultanate 
declined and the literary progress also received a setback. The literary 
personages dispersed due to lack of royal patronage and adorned the court 
of other regional powers. But the contemporary and later sources tell us 
that fifteen century was not completely devoid of scholars of high calibre. 
BIBI SURAT BINT MALIK BASTAM; 
Bibi Surat was the daughter of an important official during Afghan 
rule in India. His name was Malik Bustam. She was an expert in Fiqh 
(Islamic jurisprudence) and guided others in this field. The royal ladies 
would consult her pertaining rules of the 'Sharidt'. It shows that she had 
acquired higher education also and her special interest was in Fiqh 
(Islamic Jurisprudence). During the Afghan rule in India (1491-1526 
20 Ni'matuilah Haravi, 'Tarikh-i-Khan Jahani', II, P-828 
20 
A.D) in the aristocratic families, girls also received education together 
with boys. 
Though the Afghan ladies did observe 'Purdah' and had great 
inclination towards education. Moreover, in the middle classes, the girls 
were usually taught how to recite Quran as well as Persian. 
The above survey shows that the education of general section of 
society is very seldom, and whatever is available is scattered. The 
'Tazkiras' of the 'ulama, Sufis, poets or other renowned persons deal 
only with men and not with women. 
It is very surprising that Shah Nawaz Khan, the author of 'Maa 'sir-
ul-Umara' compiled the work and deals with accounts of the courtiers 
and nobles of the empire, arranged alphabetically, has mentioned the 
accounts of the princesses and ladies of the Harem but he has not devoted 
a single chapter on literary activities of the court ladies. 
Thus to conclude we may say that during the Medieval period, the 
Muslim society was traditional in which religion played a dominant role, 
and observance of 'Purdah' was strictly followed. But emphasis on 
'Purdah' (Seclusion) did not mean that the Muslims were against female 
Siddiqui, I.H. 'Islamic learning and Intellectual thought of the Sultanate of 
Delhi during the Lodi Period' Hamdard Isalmicus, (Karachi) 10/3 1987, 
P-57-83 
21 
education or did not like it. This was the reason that there were only few 
schools or educational institutions, exclusively for girls were established. 
Moreover, in the individual educational centres there was neither 
special arrangements for girls nor such centres were established where 
only lady teacher were appointed. In short, we can say that there were 
only two sources for acquiring higher female education, father or through 
very close relatives or through private teachers and tutors. 
Thus, the royal patronage to scholars and the intellectuals, played a 
Pivotal role in creating a favourable and congenial atmosphere for the 
development of the learning and literature. Due to the keen interest taken 
by the Delhi Sultans not only the religious sciences (Manqulat) or 
Traditional sciences), developed but also the Rational sciences (Maqulat) 
like astronomy, medicine, mechanical art etc. were developed. The Sultan 
gave liberal grants and endowment to scholars side by side the Provincial 
dynasties also brought about considerable development in education and 
learning. The female education of the royal household took an active part 
in the development of education 
With the advent of the Mughals, a new impetus was given to 
female education and learning. 
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CHAPTER - II 
I) ZAHIR UD-DIN MUHAMMAD BABUR (FIRDAUS 
MAKANI) AND THE COURT LADIES (1526-1530 A.D): 
The present study of the Mughal Court ladies of the 16"^  C. deals 
with their literary profile. In order to understand their literary contribution 
first of all, it is necessary to have some idea about their ancestry which 
not only influenced their writings but had emerged new trends in the field 
of historiography. 
The 'House of Timur' had a strong connection with Central Asian 
dynasty. The founder of Mughal empire Babur hailed from Central Asia, 
who was the direct descendant of Amir Timur from his paternal side and 
was related to Chengiz Khan from his maternal side. Alanquwa', the 
mythical female ancestor of Chengiz Khan played an important role in 
the early history of the Mughals. The familial nexus were Mughal women 
1 Schimmel, Annemarie, 'The Empire of the Great Mughals', Oxford University 
Press, London 2005, P-144. Hence forth, Schimmel, Annemarie. 
For details see: 
Robinson, Francis, 'The Mughal Emperors', London, 2007, PP-6,7,49. 
Henceforth, Robinson, Francis 
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about whom the foreign traveller Manucci observes, 'all [Mughals] are 
very fond of women, who are their principal relaxation and almost their 
only pleasure.' 
The 'Tuzuk-i-Timuri' or 'Mulfuzat-i-Timuri'^ gives us information 
about Babur's interest in academic and literary activities. Under such 
literary atmosphere, not only the princess but also the consorts were 
flourished. 
First among these were the mother of Babur Qutluq-Nigar 
Khanum, the second daughter of Yunus Khan Chaghtai and Aisan 
Daulat Begum. Her father Yunus Khan was a renowned scholar and 
Manucci, Niccolao 'Storia Do Mogor or Mogul India' Eng. tr. Irvine, 
William, Vol - II, Calcutta, 1907 - 8. p - 319. Henceforth, Manucci 
Timur, 'Mulfuzat-i-Timuri', Eng. Tr. Stewart, Charles, Lahore (Pakistan), 
1975, P-XI. 
See also: 'Tuzuk-i-Timuri', MSS. No. 91, CAS, Dept. of History, Aiigarh 
Quoted in Elliot and Dowson, 'History of India', Vol-III, 'Mulfuzat-i-TimurV, 
P - XVIII, New Delhi, 1867-1877, PP-389,390. 
Babur, 'Babur-Nama', Eng. Tr, Beveridge, A.S. Vol-I New Delhi, 1922, 
P-21. Henceforth, Beveridge, A.S. 'Babur-Nama' 
Ibid, Persian text, London, 1971, P-11. 
See also: Thackston, M. Wheeler, 'The Babur-Nama\ Eng. tr. New York, 
1996, P-43. Henceforth, Thackston, M. Wheeler, 'The Babur-Nama. 
Irskine, William and Leyden, 'Memoirs of Babur', Eng. tr. Oxford University 
Press, London 1921, P-15. 
Daughlat, Mirza, 'Tarikh-i-Rashidi, Eng. tr. Elias. N. and Ross. Denison. E. 
Patna 1973, P-94. Henceforth, 'Tarikh-i-Rashidi' 
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expertised in Calligraphy and in painting. In the court, there was 
governess or school mistress employed to teach reading and writing to the 
royal ladies. They were entitled Atun-Mama^ 
Thus, Qutluq-Nigar Khanum, was given the chance to receive 
good education and she was well-versed in Turkish and Persian, apart 
from domestic accomplishments. Babur says about his mother that 'She 
was with me in most of my guerilla expeditions and throneless times'.^ 
She was married to Umar Shaikh Mirza, the father of Babur, who was 
literate and could read the masnawi and histories, but he paid no attention 
to compose poetry, Abul Fazl says about Umar Shaikh Mirza that he had 
the 'Darwesh-Mind'.^ 
Abdur Rahim Khan-i-Khanan, Waqiat-i-BaburV (Persian tr.), Yunus Jaffari 
(Urdu tr.). Britain 2007, P-8. 
Ferishta, Muhammad Qasim, 'Tarikh-i-Ferishta' Eng. tr. John Briggs, 
'History of the Rise of the Mohamedan Power in India till the year A.D. 1612, 
Vol-II Calcutta 1909, P-2. 
5. Banerji, S.K. 'Some of the women relation of Babur', Indian Culture 4, (1937-
38), P-53. Henceforth, Banerji, S.K, Indian Culture 4 
6. Beveridge. A.S, "Babur-Nama\ Eng. tr. P-21. 
See also: Ghani, M.A, 'A History of Persian Language and literature at the 
Mughal cowrr part-I, Allahabad, 1929, P-5. Henceforth, Ghani M.A 
Article, Findly, Ellison Banks, 'Lives and contribution of Mughal women' tdi. 
Ziad, Zeenut 'The Magnificent ofMughals' oxford university press 2002 P -31 
Henceforth Findly, 'Lives and contribution of Mughal women'. 
7. Beveridge, A.S, 'Babur-Nama\ Eng. tr. P-XXX. 
See also, Thackston, M. Wheeler, 'Babur- Nama', P-41. 
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Babur's maternal grand-mother Aisan Daulat Begum, daughter of 
Mir Shir Ah Beg. She was the wife of Yunus Chaghtai.^ 
This nomad bom cultured lady had considerable knowledge of 
tactics and strategy. Babur remarks that 'there were few women like my 
grand-mother, she was intelligent, far-sighted and most affairs of mine 
was carried through her advice.' 
Another grand-mother of Babur was Shah Sultan Begum, the 
daughter of Shah Sultan Muhammad and wife of Yunus Khan who was 
the mother of Umar Shaikh Mirza.'" She was also brought in a type of 
merit which was widely different from the above mentioned lady. She 
was doubtless an accomplished and cultured woman who taught Babur 
Edwardes, S.M. 'Babur : Diarist and Despot', London, PP-16,17. Henceforth 
Edwardes S.M 
^ Beveridge, A.S. 'Babur-Nama',Eng.tr.?-20 
Ibid, Persian text, P-10. 
See also: Findly, 'Lives and contribution of Mughal women' P-31. 
Daughlat, Mirza, 'Tarikh-i-RashidV, PP-86,94. 
^ Beveridge, A.S,'Bdbur-Nama' Eng. tr. P-xxviii. 
See also: Edwardes, S.M. P-92. 
Ghani, M.A. P-5. 
Schimmel, Annemarie, P-144 
Findly, 'Lives and contribution of Mughal women' P-31. 
'° Beveridge, A.S. 'Babur-Nama\ Eng.tr. P-22. 
Ibid, Persian text, P-11. 
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the secrets of social etiquette." Babur had cherished deep respect for this 
nomad-bom grand-mother and mother. 
Unfortunately, the 'Babur-Ndma'' gives us very little information 
about these central Asian learned ladies. However, the other contemporary 
sources like 'Waqi'dt-i-BdburV, 'Tarikh-i-Ferishta', Thackston's 
'The Babur-Ndma\ 'Tarikh-i-RashidV etc, and other modem authors like 
Elliot and Dowson, Irskine's 'Memoir of Babur\ Rushbrook William, 
S.M. Edwardes, M.A. Ghani, K.S.Lai, Radhey Shyam do not supply us 
any additional information about the literary activities of the court ladies. 
Among other women who had the Passion in Literary work was 
Gulbadan Begum, the daughter of Babur who wrote 'Humdyun- Ndma' at 
the order of Akbar. 
Beveridge, A.S.'Babur-Nama\ Eng.tr. p-xxviii. 
See also: Edwardes, S.M. PP-19-20. 
Ghani, M.A. P-5. 
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II) NASIR UD-DIN MUHAMMAD HUMAYUN 
(JANNAT ASHIYANI) AND THE COURT LADIES 
(1530-1556 A.D): 
In the Mughal harem, the first learned lady was Gulbadan Begum 
who played a prominent role in the literary field. 
Gulbadan Begum (Princess Rose-Body) bom at Kabul in 
929 A.H/ 1523 A.D, was the daughter of Babur, sister of Humayun and 
the revered paternal aunt of emperor Akbar. Her mother was 
Dildar Begum, 'the Heart-Holding Princess'.'^ 
12. Ahmad, Tasneem, 'Encyclopaedia Dictionary of Medieval India (Mirat-ul-
/y//M;,Delhi, 1993,P-116. 
13. Gulbadan Begum, 'Humayun-Nama', Eng.tr. Beveridge, A.S, New Delhi, 
1902, P-2. Henceforth, Beveridge, A.S, 'Humayun-Nama'. 
See also, Rumer, Godden, 'Gulbadan-Portrait of a Rose Princess at the 
Mughal Court; New York, 1980, P-9. Henceforth, Rumer Godden 
Ghani,M.AP-100. 
Beale, Thomas William, 'An Oriental Biographical Dictionary' Delhi, 1971, P-146. 
Henceforth, Beale, Thomas William 'An oriental Biographical Dictionary'. 
Kausar, Kabir and Innamul Kabir, 'Biographical Dictionary of Prominent 
Muslim ladies', New Delhi, 1982, P-105. Henceforth, Kausar, Kabir 
Lai, Ruby, 'Domesticity and power in the early Mughal World', New York, 
2005, P - 57. Henceforth Lai, Ruby 
Kausar, Zinat, 'Muslim Women in Medieval India', New Delhi, 1992, P-150. 
Henceforth, Kausar, Zinat 
Banerji, S.K. 'Some of the women relation of Babur', Indian Culture. 4. 
(1937-38), P-53. 
Ali, Mahmud, 'Mughal Shahzadian', New Delhi, 2000, P-35. Henceforth, Ali 
Mahmud. 
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Tracing the lineage of the princess we find that her father was the 
sixth descendant of Amir Timur and her mother belonged to the 
fourteenth descendant of Mongol leader Chengiz Khan. Thus, Babur was 
a link between the two races and Gulbadan Begum also belonged to the 
same clan.''* 
However, we find very little information about Dildar Aghacha's 
life. It is said that neither her husband Babur in his memoirs 
'Babur-Nama' nor her daughter Gulbadan Begum in her 'Humayun-Ndma' 
gives much information about Dildar's early life or parentage. Perhaps 
this may have been due to her lack of royal parentage or low social status. 
According to Mrs. Beveridge, who has edited Gulbadan's work and 
translated it into English, remarked Dildar was perhaps of Miranshahi 
birth and she has suggested her identification with Saliha Sultan Begum, 
the daughter of Sultan Mahmud MTrza Miranshahi'^ but this view has 
14. Beveridge. A.S., 'Humaym-Nama' Eng. tr. P-1. 
See Also: William, Rushbrook, 'An Empire builder of the sixteenth century' 
London, 1981. P-22. Henceforth, William Rushbrook. 
Rumer, Godden, P-14. 
15. Beveridge, A.S.'Babur-Nama\ Eng.tr. pP-711-712 (translation note). 
See also: Shyam, Radhey, 'Babur', Allahabad 1978, P-485, Henceforth, 
Shyam, Radhey. 
Beveridge, A.S,' Humayiin -Nama' Eng. tr. P- 277 (Appendix) 
Desai, Z.A 'Parentage and early career of Babur's spouse Dildar Aghacha' 
Dr. Zakir Husain presentation, P- 52 Henceforth, Desai, Z.A 
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been criticized by Z.A Desai. He has tried to focus on her early Hfe. 
According to him, her early career is to be found in Shaikh Rizqu'Uah 
Mushtaqi's 'waqi'aat-i-Mushtaql.'^ He said that Dildar Aghacha was a 
woman of vast learning, charm and grace. She is remembered for her 
great erudition, accomplishments and poetic talents. She was given the 
title of 'Nadima-i-Majlis' (boon-companion in the royal assembly) by 
the Malwa king NasTru'd-din (1500-11 A.D) and the Sultan was very 
much impressed by Dildar Aghacha's poetic genius. Once the Sultan 
asked her to recite some of her verses, she recited the following verse: 
17 
Eng. tr: 
'Water Comes racing from farsangs (i.e, a great distance) for (having a look 
at) the cypress of your status. It strikes its heads against the stones on account of its 
unfilled desire of kissing your feet.' 
Thus the king rewarded her with some administrative privileges. 
Gulbadan Begum gives very little information about her mother 
Dildar Begum and she always called her mother 'Begam' and sometimes 
16. Mushtaqi, Shaikh Rizqu'Uah 'Waqi'at-i-Mushtaqi', Eng.tr. Iqtidar Hussain 
Siddiqui, New Delhi, 1993, P-225. 
17. Desai Z.A. P-53-54, 
Shyam, Radhey, P-485. 
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'Hazrat'^^. Dildar's name occurs in the Turkish version of the memoirs 
where she is mentioned as 'Aghachd' i.e, a lady but not a 'Begum' by 
birth, whereas her name is not mentioned in the Persian version. 
Mrs. Beveridge also defined her as a 'lady' and not a Begum. She 
differentiate her from concubine. She thinks that this silence does not 
necessarily imply low birth. It could be an omission of fact both Babur 
and Gulbadan Begum give very less information about Dildar Begum. 
Thus, it can be concluded that she was of Miranshahi birth.'^ 
One of the facts which attributes to the low status of Dildar 
Aghacha is the forcible adoption of her two children Gulbadan and 
Hindal by Maham Begum. It was implied by Babur that adoptions were 
made by a childless wife of high degree from a slave or servant. 
According to A.S. Beveridge, there seems to be no such reason on record 
behind the adoption of Dildar's children.^' 
18. Beveridge. A.S., 'Humayun-Nama', Eng tr. P-225 (Appendix) 
'^ Beveridge. A.S., 'Humayun-Nama', Eng. tr. PP-2,3,225. 
See also: Desai, Z.A. P-51. 
°^. 'Maham Begum had lost her four children that's why Babur remarked her 
childless wife' see, Beveridge. A.S, 'Humayun-Nama', Eng tr, P-9. 
Rumer, Goden, P-29. 
'^. Beveridge. A.S., 'Humayun-Nama\ Eng. tr. P-2 
See also: Desai, Z.A., P-51. 
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We get very meagre and scanty information about Gulbadan 
Begum's early life. According to A.S Beveridge, 'she spent her childhood 
under her father's rule in Kabul and Hindustan, her girlhood and young 
wifehood shared the fall and exile of Humayun and her maturity and 
failing years slipped past under the protection of Akbar. 
When Gulbadan was about two years old, she was adopted by 
Babur's most favourite wife, Maham Begum who reared and educated 
her whom Babur calls 'tout court'' meaning 'wall' or 'governor' as she 
acted the chief queen of the emperor. Gulbadan herself informs us, 'I was 
two years old when her Highness my lady took me to her own house and 
took care of me.^ '* Thus, Gulbadan's initial education had started under the 
supervision of Maham Begum who was the chief lady of the royal 
household and mother of Babur's eldest son. She had supreme and well-
defined rights over other inmates. Gulbadan in her 'Humayun-Namd' also 
22 
23 
24 
25 
Beveridge. A.S., 'Humayun-Nama', Eng. tr. P-2 
See also: Lai, Ruby, P-57. 
Beveridge. .^iS., 'Humayiin-Nama', Eng. tr. P-2 
See also: Beveridge. A.S, 'Babur Noma' Eng. tr. P-665 (n.5) 
Beveridge. A.S., 'Humayiin-Nama', Eng. tr. P-116. 
Ibid, Persian text, Tashkant, 1959, P-40. 
See also: Kausar, Zinat PP-150-151. 
Rumer Golden, P-30. 
Beveridge.^ .iS"., 'Humayun-Nama', Eng. tr. PP-8,9 
See also: Rumer Godden, P-28. 
Kausar Zinat, PP-150-151. 
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speaks about the loving care of Maham and mentions her as 'My lady\ 
Her husband always called her affectionately by this name. 
When Gulbadan was six years old, she came to Hindustan from 
Kabul alongwith her nurse Maham Begum and met Babur. She expressed 
her joy by writing. 'I got into my litter, went and paid my duty to my royal 
father, I fell at his feet, he asked me many questions and took me in his arms 
and this insignificant (she herself) person felt such happiness that greater 
77 
could not be imagined. The above statement shows Gulbadan's proximity 
to her father. It is also clear from above quotation that Gulbadan described 
herself as 'Haqir' or insignificant' which shows her humble character. 
At the time of her father's death Gulbadan was seven years old 
that's why she gave a brief account of her father but as she was an acute 
26 
27 
Beveridge. A.S., 'Humayun-Nama', Eng. tr. P-256. 
See also: (appendix) 'Maham Begum as My Moon'. 
Findly, 'Lives and contribution of Mughal women' P-32. 
Grenard, Femand 'Baber-the first of the Moguls', India, 1931, P-125. 
Henceforth, Grenard, Fernand 
Beveridge. A.S., 'Humayun-Nama', Eng. tr. P-102. 
Ibid, Persian text, P-19. 
See also: Holmes Winifred 'Ahwal-e-Humayun', Islamic Quarterly, 
vol-l, 1954, PP-156,166. Henceforth, Holmes, Islamic Quarterly, I 
Kausar Zinat, P-51. 
Grenard. Fernand, P-226 
Findly, 'Lives and contribution of Mughal women' P-32 
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and observant child and her memory was green even in 1587 A.D, she 
had given us an interesting picture of her times. 
On 26*'' Dec, 1530 A.D, Babur died 'Black fell the day for children 
and kinsfolk and all. Each passed that ill fated day in a hidden comer.' 
Maham Begum passed away while Gulbadan was ten years old and the 
stamp of orphanhood was set anew especially on her who felt lonely and 
helpless and in great affection. After one year she went under the charge 
of her own mother Dildar Begum. However, these events had left a 
strong impression on the child's mind. 
At the age of seventeen, Gulbadan was married to Khizr Khwaja 
Khan, a chaghtai Mughal i.e., a descendant of chengiz Khan. He was also 
her second cousm. 
28 
29 
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Beveridge. A.S., 'Humayun-Nama', Eng. tr. P-109. 
Ibid, Persian text, P-24. 
See also: Holmes, Winifred, Islamic Quarterly, I, PP-159-166. 
Rumer, Godden, P-69. 
Jena, Krusnachandra, 'Babur Nama and Babur', Delhi, 1978. P-123. 
Henceforth, Jena, Krusnachandra. 
Beveridge. A.S., 'Humaym-Nama', Eng. tr. P-116. 
Ibid, Persian text, P-40. 
See also: Rumer Godden, P-69. 
KausarZinat, P-151. 
Beveridge. A.S., 'Humaym-Nama', Eng. tr. P-31. 
See also: Holmes, Islamic Quarterly, vol - 1 , 1954, PP-159 - 166. 
Findly, ''Lives and contribution of Mughal women' P-32. 
34 
Gulbadan Begum was a woman of extraordinary talents, 
proficient in Persian and Turkish. We have very little information 
regarding the way she received her education. Gulbadan Begum was 
brought up in an academic atmosphere. Her father Babur was a man 
of letters, a poet and calligrapher. Her mother Dildar Begum was an 
accomplished scholar and brothers Humayun, Hindal, Askari and 
Kamran also were interested in literary activities.^' All of them 
influenced Gulbadan Begum. 
From her own writing 'Humdyun-Ndma' we find that she was 
educated under the guidance of Maham Begum. Gulbadan also had a 
hand in poetical composition which is reflected in her writing. She was 
interested not only in poetry but also in prose which is included in the 
Tazkiras like 'Riyaz-ns-Shua 'ra,' 'Makhzan-ul-Gharaib' and 'Subh-i Gulhsan'. 
She composed many beautiful verses. Unfortunately her verses have not 
Kausar,Zinat,PP-150-151. 
Muhammad, Aslam 'Khwateen\DQ\\{i, 1914,P-185. Henceforth, 'Khwateen' 
Abdul Rahman, Syed Sabahuddin 'Bazm-i-Taimuriyd', Azamgarh, 1948, P-
436. Henceforth, 'Bazm-i- Taimuriya'. 
See also: Chopra, P.N, 'Life and letters under the Mughals', New Delhi, 1976, 
P-322. 
Hasan Hadi, 'Mughal Poetry : Its cultural and Historical Value' Aligarh 1952 
PP- 69-73. Henceforth, Hasan Hadi, Mughal Poetry. 
Islahi, Zafarul Islam, 'Talim-Ahd-e-Islami ke Hindustan mein' Azamgarh, 
2007 PP- 101. Henceforth, Zafarul Islam 
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been preserved. Only two lines of her verses are found in Mir Mahdi 
Shirazi's 'Tazkirat -ul- Khawatin'' and Beveridge quotes one of her 
couplets: 
Eng tr: 
'A beauty that is unfaithful to the lover. 
Believe that she will always find life untrue to her.' 
From the above information it is clear that Gulbadan gives much 
importance to love and according to her, without love a life remains unhappy. 
Gulbadan in her poetry uses very simple and lucid language. She 
also uses idioms in her writing which make it outstanding. It is great 
regret for us that we can't get its copy today. 
32 Beveridge. ^ .5'., 'Humayiin-Nama', Eng. tr. P-76. 
See also: 'Bazm-i-Taimuriya', -439. 
Ali Hasan Khan bin Nawab Siddique, 'Subh-i-Gulshan' ed. Majid, Abdul 
Khan Bhopal Shahja hani, 1295, P-348, Henceforth, 'Subh-i-Gulshan'. 
Roy, N.B., 'Some Aspect of Medieval Indian civilization', Islamic Culture. 
vol-15, 1961. pP-41-43. 
KausarZinat,??-150-51. 
See also: Verse quoted from 'Tazkirat-ul-Khawatin' author P.N. Chopra, 
'Life and letters under the Mughals,' New Delhi, 1976, P-322. 
Ali,Mahmud, P-36,40. 
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Gulbadan in her 'Humayun-Namd' has used some idioms which 
Maulana ShibH in 'Maqalat -i-ShiblV mentions as follows: 
^ tr/ ^\>^ • J ^^} 
According to 'Maulana Shibli, such type of writing was very rare 
during that time. 
Gulbadan Begum's extraordinary talent was shown in her 
'Humdyun-Nama'' which she wrote at the command of her cousin Akbar 
to help Abul Fazl in the compilation of 'Akbar Namah'}^ Gulbadan 
herself notes that around 1587 and 1590 Akbar commissioned the writing of 
33 
34 
Nomani, Maulana Shibli, 'Maqalat-i-ShibW, Azamgarh, 1934, P-58. 
See also: 'Bazm-i-Taimuriya', P-438. 
All, Mahmud, P-39. 
Beveridge. ^.5'., 'Humaym-Nama', Eng. tr. P-76. 
See also: Roy, Krishnalal, 'Education in Medieval India', New Delhi, 1984, 
P-87. Henceforth, Roy, Krishnalal 
Kausar,Zinat, PP-150-151. 
Rumer, Godden, PP-9-10. 
Islahi, Zafarul, Islam P-102. 
Misra, Rekha, 'Women in Mughal India' Allahabad, 1967, P-88. Henceforth, 
Misra, Rekha. 
'Bazm-i-Taimuriya', PP-436-437. 
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an official history for his empire. Thus, an 'order' had been issued by him 
and several servants of the state and old family members were requested to 
write down whatever they knew. The order is as follows: 
Eng. tr: 
'write down whatever you knew of the doing of Firdaus-Makani (posthumous title 
for Babur meaning 'dwelling in paradise' and Jannat Ashiyani (Posthumous title for 
Humayun meaning dwelling in Paradise'. 
Gulbadan in her mid sixties wrote that 'when his Majesty (my father) 
left this perishable world I was only eight years old and it may well be that I 
do not remember much', but the order was the emperor's and 'in obedience to 
35 Beveridge. A.S., 'Humayun-Nama', Eng. tr. P-83. 
Ibid, Persian text, P-2. 
See also, Lai, Ruby, P-57. 
Holmes, Islamic Quarterly, I PP-159-166. 
Nomani, Maulana Shibli, P-59. 
Rumer, Godden, PP-9-10. 
Gascoigne, Bamber, 'The Great Mughals', London, 1971, P-99. 
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the royal command I set down whatever there is that I have heard and 
remember.'^^ This shows Gulbadan's respect towards emperor Akbar. 
We find that Gulbadan's writing was very different from other 
official chroniclers who favoured genre titles which were classed as 
Tarikh - history or chronological narrative, Tazkirah, written in the forms 
of biographies and memoirs but Gulbadan chose the genre title which was 
different from these and it was 'Ahwal' which means conditions, state, 
circumstances. Thus, it brings in our mind a query that 'what should be 
- I T 
the history of the times?' 
About Gulbadan's 'Humdyun-Ndma' A.S Beveridge remarks that 
'it is not only her book that lets us know she had a lively mind, but the 
fact of its composition at an age when wits are apt to be rusted by 
domestic peace. Only a light that was strong in childhood would have 
burned so long to guide her unaccustomed pen after half a century of life 
and only a youth of happy thoughts and quick perceptions have buoyed 
her, still gay and vivacious, across the worries and troubles of 
'Humayun's time'.'^^ Thus, Gulbadan in her modest way wrote 
36 
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Beveridge. A.S., 'Humaym-Nama', Eng. tr. P-83. 
Ibid, Persian text, P-2 
See also, Rumer, Godden, P-10. 
Lai, Ruby, PP-57-58. 
Beveridge. A.S., 'HumayTin-Nama', Eng. tr. P-22. 
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'Humayun-Nawa' which is based on her personal experiences and 
knowledge. About those event that did not come under her observation, 
she must have gathered information from senior ladies of the harem who 
were eyewitness of those events. She must have known many things from 
Khanzadah Begum,^^ Maham Begum'*^ and Hamida Bano Begum.'^' 
Gulbadan Begum was also interested in collecting books and 
possessed a good library of her own.'*^  Out of the nine copies that were made 
of Bayazid's 'Humayun-Nama' which was written at Akbar's order, two 
copies went to emperor Akbar's library, three to prince salim, Murad, 
Daniyal, two copies to Abul Fazl, one perhaps was kept by the another and 
one was given to Gulbadan Begum because of her keen interest in literary 
activities.'*'' 
A.S. Beveridge says about Gulbadan's 'Humdyun-Ndma' that 
'This book is its sole witness, for no one speaks of it. It is not literature, 
but a simple setting down of what she knew or had heard, for the help of 
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Khanzada Begum (Sister of Babur, aunt of Humayun) 
Maham Begum (Mother of Humayun). 
Hamida Bano Begum (Mother of Akbar) 
Beveridge. A.S., 'Humayun-Nama', Eng. tr. P-76 
See also: Law, N.N. 'Promotion of Learning in India during Muhammdan 
rule', New Delhi, 1973, P-202. Hencefoth, Law, N.N. 
Beveridge. A.S., 'Hum,ayun-Nama', Eng. tr. P-76. 
See also: Kausar, Zinat, P-152. 
Rumer, Godden, P-11. 
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the Akbar-Nama. This was not her only composition, for she followed 
the fashion of her day and wrote verses''*'* Infact, Gulbadan Begum was 
the first 'Literary Gem' of the Mughal Period. 
Gulbadan's 'Humayun-Ndma'^^ is written in Persian but she uses 
many Turkish words and phrases such as Aka, Akam (My Lady), Taghai 
(maternal uncle), Chicha (aunt), Ajam (my mother), Qazzdq (name of 
nomad whom the Russian term Kirghiz, Jujuk (sweet savoured), Aghdcha 
(interior lady) Yanka (elder brother's wife, Kitta (noble), Chapan ({J\^ ) 
haillons and tattered garments), Charuq ( (Ji-^ lf ) with clubs in their 
hands). It is said that the word Chapan ([Jiz ) and Charuq (ijij U) may 
be a Turkish interpolation in Gulbadan's text. She also used Turkish 
Phrases like > v iJ j J ^ i J L Z 
The above mentioned words and phrases proved that when 
Gulbadan wrote her 'Humdyun-Ndma' she had her father's book 
(Bdbur Ndma) written in Turkish before her and Gulbadan's book shown 
her close reproduction of his words. 
Gulbadan wrote 'Humdyun-Ndma' at that time when Chaghtai 
Turkish was the native language of Mughals. Turkish was also 
Gulbadan's native language. It was the home-speech of her married 
life and Persian was an accomplishment. However, these 
'*'* Beveridge. A.S., 'Humdyun-Nama', Eng.tT.P-76. 
45 Beveridge, A.S, 'Humayiin-Nama' PP-85, 89,101,107, 110,115,119. 
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consideration raised the question. Did she compose in Persian or in 
Turkish?"*^ Yet we do not know if she wrote both in Turkish and 
Persian. We have found that Gulbadan wrote ^Humdyun-Ndma'' at the 
time when the influence of Persian language had already increased 
and it became the official language at the Mughal Court. As Gulbadan 
grew up in these surroundings that's why we can say that she wrote it 
in Persian. Now the question arises that which type of Persian she 
used? It was a peculiar Indian Persian or it was the colloquial Persian 
of Iran of her days. According to the great lexicographer steingass, it 
was the modern colloquial Persian such as 'Ma'rka, (battle-field), 
Mama (mother), Yazna (brother-in-law), Kilan{grQdii), Azr 
(circumcising), Nim-tana (demi-corps), tdldr (a saloon built of wood 
and supported on four coloum), lachaq (Square mantle worn by 
women, doubled into a triangle), Qasdba ( same meaning) etc. 
Beveridge also agreed to it. 
The Persian Manuscript of Gulbadan's 'Humdyun-Nama' is 
incomplete. Only one copy of it preserved in British Museum which bears 
on the fly leaf the following endorsement- 'Ahwdl-i-Humdyun-pddshdh 
46 Beveridge, A.S,'Humaym-Namd', Eng. tr. P- 79. 
See also, Lai, Ruby, PP- 57 - 61. 
Holmes, Islamic Quarterly PP-159 - 166. 
Rumer, Godden, P- 12. • 
Nizami, K.A. 'On Sources and Source Material' New Delhi, 1995, P-131. 
Henceforth, Nizami K.A 'On Sources and Source Material' 
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Jamah Kardah Gulbadan Begam Bint Babur Padshah Umam Akbar 
Padshah and it ends with the blinding of Mirza Kamran. 
Mrs. Beveridge remarks that Gulbadan gave precise details of 
relationship in her own and some contemporary families. However, there 
has been no use of her information and her book has remained both in 
Europe and India as a ''Literary Parda-Nashirf '*'' i.e. the book had been 
like a veiled woman, a woman in purdah until it was catalogued in 1870s. 
According to Beveridge, before her translation no one had done so, thus, 
she used this term. 
Gulbadan's book is so rare, that only one manuscript is known to 
exist. There had been no second manuscript. It is written in a clear 
flowing nasta'lTq, most probably in her own hand-writing which found its 
way with the Hamilton collection in the British Museum. In 1868; it must 
have been brought from the widow of colonel George William Hamilton. 
It was observed by Dr. Rieu as one of the most outstanding of the 352 
manuscripts purchased by the British Museum. Out of thousands of rare 
47 Beveridge, A.S, 'Humayun - Nama\ Eng. tr. P- 77. 
See also: Scherer, M.A, 'Woman to woman: Annettes the princess, and the 
Bibi; J.R.A.S. great Britain and Ireland (Third series), 1996, - 200. Henceforth, 
SchererM.A,J.R. A.S, 1996. 
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books and manuscripts collected by a colonel Hamilton from Lucknow 
and Delhi. 
Until it was catalogued, it was unknown to the students of the 
period and when William Erskine published his 'History of India under 
Babur and Humayun' he knew nothing of it. It was not until 1902, that 
this remarkable book was brought to wider notice through its publication, 
by the Royal Asiatic Society when A.S Beveridge, wife of Hugh 
Beveridge, the expert in oriental literature translated this book into 
English and annotated the 'Ahwal-i-Humayun'. 
It can be said that the manuscript has been rebound in plain red 
leather and one of the folios was in the wrong order: it has no frontispiece 
margin or rubric...the end is lost ...'^^ A.S Beveridge worked on it and 
arranged Gulbadan's words by footnotes and long preface. Infact, she 
wanted to highlight the value of Gulbadan's work. 
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Maulana Shibli was delighted at the publication of 
""Humayun-Nama' and he wrote a review on it. He explained the 
distinctive features which proved the exact chronology of this book. 
zAjtc^^j^^[jj^Jih^\^jihi\^jtiJlj^Sj^ " 
Eng. tr: 
In Persian Language, 'Tuzuk-i-JahangirV and 'Ruqqa'at-i- AlamgirV are the best 
specimens of simple and lucid narration of events. There is no doubt that thousands of 
Zuhuri (an Iranian poet of 16"^  -17"^ ) here it means his poetic collections, an Waqai Nimat 
Khan can be sacrificed for them. It will be just to say that 'Humayun-Nama' is some what 
ahead of them. Its reason is that small sentences, simple and candid words of the daily 
conversation make the reader to lose control over his heart. 
Probably, the original 'HumayUn-Nama' contained an account of 
Akbar's reign upto his 22"^ * regnal year which is clear from Shahjahan's 
note on the manuscript. He writes as follows. ^' 
^^  'Bazm-i-Taimuriya\ P- 437 
See also: Nomani, Maulana ShiblT, P- 56. 
All Mahmud, P - 38 
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Eng. tr: 
"This history, which contains an abridgement of the affairs of His Majesty, 
sahib-qiran Gltl SitanT (Timur) and of his glorious descendants and of the events of 
the days of' Arsh-Ashiyanl' (Akbar) - May God make clear his proof! - down to the 
twenty-second year of his reign, was written, in the time of shah Baba (Akbar)". 
'Humayun-Ndma' is written in a very simple and direct style. 
Maulana Shibli Nomani praised it and considered it superior to 
'Tnzuk-i-Jahangirj' and 'Ruqqa'at-i-Alamgiri' because of its 
inimitable spontaniety, short and pithy sentences and colloquial touch.^ "^  
Still the great defect of this book is that the dates which Gulbadan 
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Jahangir, 'Tuzuk-i-Jahangiir' or 'Memoirs of Jahangir\ Eng. tr. Rogers 
Alexander, ed. Beveridge. H, Vol-2, Delhi, 1909-1914. Henceforth, Tuzuk. 
'Ruqqaat-i-AlamgirV Eng. tr. Bilimoria, Jamshid. H, Delhi, 1972. 
Nomani, Maulana Shibli, P- 56. 
See also: Nizami, K.A, Vn Sources and Source Material' P-133 
Sceherer, M.A. J.R.A.S. 1996, P- 200. 
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mentioned often conftised and do not tally with the facts. For instances, 
she says Babur had eighteen children and lists only sixteen. ^^  
Another defect is that Gulbadan shows her brevity of describing 
war and conflict like the battle of Chausa and Qannauj which occupy an 
inconsiderable space in her narrative. We can say that being a woman 
description of the war events was disparate for her.^ ^ Infact, her writing 
focussed on feminity and she wrote about the lives of harem folk. Thus, 
Gulbadan's work raised the status of Mughal womanhood to the pinnacle 
of excellence at the time when education was restricted for ladies. 
Regarding the contents of Gulbadan's 'Humayun-Namd' we find 
that it divided into two sections-one contains the history of Babur and the 
other the history of Humayun. 
Gulbadan does not give any detailed information about Babur but a 
very brief account which is interesting. She describes Babur's victory at 
Panipat and how he distributed the treasures of five kings that fell into his 
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Ibid, Persian text, PP- 8-9. 
See also: Rumer, Godden, P-11 
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See also: Nizami K.A, 'On Sources and Source Material'V- 132. 
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hands. The amirs of Hindustan represented that in Hindustan 'it was 
en 
thought disgraceful to expend the treasure of bygone kings'. 
Further she gives a detailed account of the city of Agra. In her 
opinion the city of Agra did not attract Babur. To him the neighbourhood 
of Agra seemed 'ugly' and 'detestable' and 'repulsive' and 'disgusting'. 
A.S Beveridge observes tha t ' it is difficult to go back in fancy to the city 
CO 
without a Taj, with no Sikandra near and with Sikri uncrowned'. 
Gulbadan also gives an informative account of Babur's illness and 
death. She describes how Babur moved round the bed of his ailing son 
and prayed: 'O God! If a life may be changed for a life. I who am Babur I 
give my life and my being for Humayun.^^ This shows Babur's affection 
for his son Humayun. 
^^  Beveridge, A.S. 'Humayfin-Ncima',Eng.tr.PP -94. 
Ibid, Persian text, P -12. 
See also: Holmes, Islamic Quarterly I PP- 159 - 166. 
Nizami, K.A., 'On history and historians of medieval India' New Delhi, 1955, 
P-230. 
Beveridge, A.S. 'Humayun-Nama', Eng. tr. PP- 22. 
See also: Rumer Godden, P - 60. 
Holmer, Winifred, Islamic Quarterly vol - 1 PP- 159 - 166. 
Nizami, K.A., 'On history and historians of medieval India' New Delhi, 1955, P- 230. 
Beveridge, y4.5'. 'HumdyUn-Nama', Eng. tr. PP- 105. 
Ibid, Persian text, P- 21. 
See also: Rumer, Godden, P- 66. 
Jena, Krusnachandra, P- 77. 
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Gulbadan records various events very minutely. She gives a vivid 
and graphic account of the marriage ceremony of her brother Hindal. She 
also describes other festivities which she called, 'Mystic feasf. Thus, it 
brings to our mind every detail of the feast and festivity of the Mughal 
seraglio.^" In this context, Gulbadan mentioned Begum's jealously for 
each other regarding emperor's affection. When Gulbadan describes the 
occasion of Mirza Hindal's marriage, she incidentally narrates Bega 
Begum's noisy argument with Humayun for his alleged inattention to her. 
Gulbadan also describes how Humayun fell in love with Hamida Bano 
and offered to marry her. Hamida hesitated to accept the offer. 
Gulbadan's views in this matter are as follows:^' 
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^I/CTC 6^ "sS J^^'^ii >CI//JI>4 ;i/^.>^> (>i/ 
Eng tr: 
'For Forty days the Begum resisted and discussed and disagreed. At last her 
Highness my mother, Dildar Begum, advised her, saying: After all you will marry 
some one Better than a king, who is there? The Begum said: oh yes, I shall marry 
some one but he shall be a man whose collar my hand can touch and not one whose 
skirt it does not reach' at last, after forty days' discussion at mid day on Monday 
(Jumldu-l-Awwal) 948 A.H (Sep. 1541 A.D) she agreed to marry Humayun.' 
Gulbadan also talked about Emperor Babur and Humayun's 
affection for their sister. According to Babur, 'sister is a guiding light'.^^ 
He said this regarding Khanzada Begum who had saved the Emperor 
from Shaibani's enmity and for this reason she had married Shaibani or 
Shahi Beg Khan." 
One incident which shows Humayun's affection for his sisters is 
when Humayun was taken seriously ill he remembered his sister the most. 
Every time when he came to his senses, his pearl-dropping tongue asked 
^^  Beveridge, A.S. 'Hnjnayiin-iVama', Eng. tr.P-18. 
" Ibid, P-18. 
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for his sister. He said: 'Sister' you are welcome! come and let us embrace 
one another. I have not embraced you'. It might be three times that he 
raised his head and that his jewel-dropping tongue let fall these uplifting 
words.'^ "^ In 'Humayun-Nama' Mrs. Beveridge writes about the 
deferences for old age which was a permanent trait of their age. Thus, she 
writes 'Apropos of aunts of frequent mention. Both Tuzuk and Tarikh 
indicates distinct courteousness towards women of an elder generation.^^ 
For instance, after Babur had established his kingdom in Hindustan, he 
invited his aunts. Begum and Khanum from Kabul to Agra. They arrived 
'ninety six persons in all and all received houses and hands and gifts to 
their heart's desire'^^ Gulbadan mentions the event of extreme importance 
to the ladies of Kabul that they should migrate to Hindustan. Senior 
nobles and officers of Babur entertained harem ladies in Kabul with 
64 
65 
66 
Beveridge, A.S. 'Humaym-Nama', Eng. tr. P-104. 
Ibid, Persian text, P-21. 
See also: Rumer, Godden, P-65. 
Lai, K.S. P-22. 
Beveridge, A.S. 'HumayQn-Nama', Eng. tr. P-20. 
See also: Lai, K.S. P-22. 
Beveridge, A.S. 'Humaym-Nama', Eng. tr. P-97. 
Ibid, Persian text, P-14. 
See also: Rumer Godden, PP-159-166. 
Holmes, Islamic Quarterly, I PP-156-166. 
51 
absorbing tales about Hindustan.^^ She also gives details about Hindu 
ladies and their respect for holy places. 
Gulbadan Begum has also recorded candidly a few scenes of social 
gathering in which she participated. She describes the happy reunion of 
family member after a long period of separation. In Nov. 1545 A.D, 
Babur made his triumphant entry into Kabul and he met with the ladies of 
his household including his mother, Dildar Begum and sister Gulchihra 
Begum after a gap of five years. Gulbadan recalled this event in such a 
way: 'For five years we had been shut out and cut off from the pleasure, 
so now when we were freed from the moil and pain of separation, we 
were lifted up by our happiness in meeting this lord of beneficence again. 
Merely to look at him eased the sorrow-stricken heart and purged the 
blear-eyed vision. Again and again we joyfully made the prostration of 
thanks. There were many festive gatherings, and people sat fi*om evening 
to down, and players and singers made continuous music many amusing 
games, fiill of fun, were Played'.^^ 
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A.S Beveridge writes 'it appears probable that there was no such 
complete seclusion of Turki women from the outside world as came to be 
the rule in Hindustan. The ladies may have veiled themselves, but I think 
they received the visitors more freely and more in accordance with the 
active life of much travelling peoples, than is the case in Hindu or 
Muslim houses in India at the present day'.^^ Thus, it proves that there 
was no undue restriction on purdah. The ladies of the royal harem of 
Humayun mixed freely with their male friends and visitors. Not only this 
they sometimes went out dressed in male attire, played polo and engaged 
themselves in Music. In 'Humayun-Nama' we find the example of 
Mehr-Angez Begum who wore men clothes, 
Inspite of all these, we also find that Gulbadan was a' religious 
minded lady. In 982 A.H/1576 A.D she herself performed the Hajj 
•7 I 
pilgrimages to Mecca along with other ladies. She was also a woman of 
high degree of charitable disposition. She was ever ready to help the poor 
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79 
and needy. Actually, she wanted to please God. This shows her kind 
temperament and interest in charities. 
However, this talented lady died on Monday the 6"^  Ramzan, 
1011 A.H/ 7* Feb 1603 A.D when she was eighty years old and her 
departure was heralded by a few days of fever, Hamida was with her upto 
the end. As she lay with closed eyes, Hamida Bano spoke to her by the 
long used name of affection, ' Jiu' (elder sister). There was no response. 
As they had always used loving expression for one another, she repeated 
the endearing expression. The other lady Gulbadan opened her eyes on 
the blessed face of Maryam Makani and died after uttering this verse.^ '* 
Eng. tr: 
"I am weak and dying, may you live long" 
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Akbar had much love for her and with respect he supported her bier 
on his own shoulder for a few steps. He also distributed alms to the poor 
and needy for the salvation of her soul. 
Thus, Gulbadan was the only lady whose literary achievements 
provides us various information about the events of her times which were 
connected with her father Babur and brother Humayun, their wars and 
campaigning, the royal ladies, their lovely names like Gul-rang, and Gul-
chihra, marriage ceremonies, various festivities, births and deaths etc. 
Actually, her writing is an authentic source of information about the 
political and social life of that period. 
Thus, we can conclude that Gulbadan's 'Humdyun-Ndma' is a 
literay cum social and political history, as it gives details about the 
domestic life rather than literary information. 
BEGA BEGUM ; HAJI BEGUM (Cupola of Chastity): 
One of the educated wife of Humayun was Bega Begum who 
belonged form Shia sect, she was the daughter of uncle (taghai) Yadgar 
Beg. Abul Fazl called her 'dukhtar-i-taghai-i-walida-i-jannat Ashyani; 76 
^y 
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Bega Begum was married to Humayun in his youth. She was a 
brave lady. In the battle of Chausa, she accompanied her husband but 
unfortunately she was captured by Sher Khan and safely sent back to her 
husband under the escort of Sher Khan's best general Khawas Khan. 
Perhaps this was one of the reasons that in her absence Humayun married 
to Hamida Bano Begum. Thus, her influence began to decline. According 
77 
to A.S Beveridge, it was not known that whether Bega Begum went to 
sind in exiles or was sent later direct to Kabul. After 1545 A.D. She was 
in Kabul with the royal family and remained there with other ladies. The 
royal family went to perform Hajj at that time. In 1557 A.D, she again 
returned to India with Hamida Bano, Gulbadan Begum and the rest to 
join Akbar. Emperor Akbar was so much attached to this lady that many 
people had the impression that she was his mother. Even Historians like 
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V.A Smith also confound her with Hamida Bano Begum. However, 
Emperor Akbar treated her Haji Begum, as a second mother, 'a very pillar 
70 
of holiness and purity and virtue and good works; However, most of the 
Persian sources like ' Muntakhab -ut- Tawdrikh\ Tabaqat -i -Akbari', 
'Akbar-Nama' and A'in-i-AkbarV, called her Haji Begum except 
Gulbadan, who mentioned her as Bega Begum. Now the question arises 
that why she was treated Haji Begum? It must be the reason that she went 
to Mecca for Hajj in 972 A.H that's why she called Haji Begum, Another 
reason behind this was that like many other royal ladies she also earned 
the title Haji Begum. 
However, we have got very little information about Bega Begum 
which showed her literary talents. Gulbadan said once Bega Begum due 
to some misunderstanding complained Humayun that the quarters of her's 
along with Gul-barg's was not being visited by him for several days. 
After hearing this complaint, Humayun directed them to write letters to 
him if it was so felt and she wrote for the second time about this issue and 
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got settled the matter. This incident shows that she was quite conversant 
in the technique of writing. This lady had also profound knowledge of 
medicine and treatment. One incident proved that, 'Once H.M. Jinnat 
Ashiyani was distracted by tooth- ache, Haji Begum said she had a 
medicine which she had tested and went off to get it. H.M Miriam-
Makanl being a world of vigilance and caution was in an agony lest she 
should give me the medicine and yet she did not venture to say anything 
out of respect to H.M Jinnat Ashiyani. So, she tried to take me away to 
her own house, but I would not leave my attendance on the lady (Haji 
Begum). Just than she brought state of feeling was, she, in her love to me 
swallowed some of it without there being any order to that effect and then 
rubbed the medicine on my teeth. The minds of the superficial were set at 
Q 1 
rest and also my pain was soothed. The above statements not only 
shows Haji Begum's knowledge about medicine and treatment but also 
her motherly affection to Akbar. 
Bega Begum was keenly interested to patronise education. When 
she built her husband's tomb near Delhi in 1570 A.D. she also founded a 
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Madrasah near it, but we do not get any detailed information about the 
madrasah in any contemporary sources like 'Humdyun-Ndma', 
'Akbar-Ndma\ 'A'in-i- AkabrT', and 'Muntakhab -ul- TawdrTkh\ 
However, this lady died on 989 A.H/1581 A.H shortly before 
Gulbadan Begum's return from Mecca. 
HAMIDA BANO BEGUM (Maryam Makani): 
The other learned lady of Humayun's harem was Hamida Bano 
Begum, the great grand-daughter of Shaikh Ahmad Jam and daughter of 
Mir Baba Dost.^ "* 
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We find very little information about Hamida's early life. She was 
educated by her father Ali Akbar who expertise her into an exemplary 
poetess of Persian. Her grand-father Shaikh Ahmad Jam was a renowned 
mystic poet who known as Zindapil' the living elephants and he was 
famous for his pantheistic approach in religious matters. Thus, Hamida 
was influenced by her great-grand father and gained religious knowledge 
from him. Hamida Bano was an intelligent and learned woman. She also 
had profound knowledge of Islamic doctrines. The following incident 
illustrates this point, 'Once Akbar appeared in the open court in a saffron 
coloured dress which was not permissible in Islam. Thus, Akbar's tutor, 
Shaikh Abdun Nabi was angry and he tore off Akbar's dress. Akbar felt 
humiliated and he complained to his mother but in response she replied, 
'My son, don't be vexed. This will be a cause of salvation to you on the 
last day. Till the day of the resurrection, they will tell how a poor MuUa 
Kausar, Zinat, P-153 
Beale, Thomas William, 'Miftah-ul-Tawarikh' ed. Kishor, Nawal Persian 
Tazkiras, Kanpur, 1284, P-208, Hence forth, Scale's 'Miftah-ul-Tawarikh' 
Ibid, 'An oriental Biographical Dictionary', P- 208. 
Kausar, Kabir, P -119 
Schimmel, Annemarie, P-146. 
Qureshi, Ishtiaq Hussain, ''Akbar the architect of the Mughal empire'' Delhi, 
1978, P-143 
See also: Shaikh Abdun Nabi who trained as a mystic in chishtiah silsilah and 
in Akbar's court appointed as Sadr-us-sadur He exerted great influenced upon 
the monarch and the Muslim ladies of the court respected him. 
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dealt with the king of the age and how the king of happy augury 
submitted'.^^ 
Hamida Bano Begum also known for her contended nature, sharp 
understanding, warm heart and elevated sentiments. She could also 
converse eloquently. Gulbadan narrated the story of Hamida's marriage 
with Humayun which reflect her strong character. Once Humayun saw 
Hamida in a feast and he sent Subhan Quli to call the Begum, she replied, 
'To see kings once is lawful, a second time it is forbidden. I shall not 
come.' After hearing this, Humayun remarked, 'If she is not a consort (Na 
Mahram), we will make her a consort (Mahram). The above statement 
emphasised that Hamida Bano possessed strong character and personality. At 
the time of her marriage she was fourteen years old. When Humayun offered 
to marry Hamida Bano, at first she refused the proposal because she was not 
in favour of anyone whose social status was higher than hers. When 
Gulbadan's mother Dildar Begum advised her to marry Humayun. At first 
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she refiised.^ " Later on again Dildar Begum insisted her. Thus, after a gap of 
forty days on Monday, Jumidu-1-Awwel 948 A.H / Sep. 1541 A.D, at Pat in 
western sind, the marriage took place with Humayun.^' The above statements 
shows that Hamida Bano was an expert in the art of conversation. 
However, this lady died at Akbarabad, Agra, on Monday, 19^*^  
Shahriyar, 1013 A.H/ 29* August, 1604 A.D at the age of seventy eight 
years and after her death designated as 'Maryam Makani', the dwelling with 
Mary', that is to say the virgin mary. She was also referred to as 'the veil 
of chastity and pillar of purity' which showed her sacred character.^^ 
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Emperor Akbar was the first to brought the dead body of his mother 
on his shoulder and the funeral procession went to Delhi. There was a 
general regret for the absence of Hamida Bano, the inmates of the harem 
and servants lamented and they tore their hair. Infact, all the member of the 
harem and Emperor Akbar greatly shocked by this incidents.^ "* 
Thus, in Humayun's time the most prominent literary figures were 
Gulbadan Begum, Bega Begum and Hamida Bano Begum. Among these 
ladies Hamida Bano Begum also resided in Akbar's harem as mother. 
III). JALAL-UD-DIN MUHAMMAD AKBAR (ARSH 
ASHIYANI) AND THE COURT LADIES (1556-1605 A.D): 
The ancestors of Akbar were great patron of education and learning 
under such an academic atmosphere Akbar inherited his scholarly tastes 
and love of books. The reign of Akbar brought a prolific development for 
Indo-Persian literature. ^ He patronized a large number of poets. 
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According to Abul Fazl,^^ 'thousands of poets are continually at court and 
many among them have completed a diwan or have written a masnawi'. 
Few poets among them are Abul Faiz Faizi, Khwaja Hussain Sanai of 
Meshed, Qasim-i-Kahi, Urfi of Shiraz, Khwaja Hussain of Merv etc. The 
Histories which written at that times were 'Diwan-i-SanaV, 'Diwan-i-HyrV, 
'Kulliyat-i-NazirV, 'Diwan-i-Mushfiqi', 'Diwan-i-Faizi', 'Diwan-i-KahV 
etc. Akbar not only patronized poets but he also instituted a bureau of 
translation where different books of various languages like Hindi, 
Sanskrit, Greek, Arabic and Persian were translated. 
Akbar's literary interest are shown from his library where different 
books on various themes were kept. Abul Fazl^^ wrote about the 
arrangement of this library as follows: 'Each part of the library is sub-
divided, according to the value of the books and the estimation in which 
the sciences are held of which the books treat. Prose books, poetical 
works, Hindi, Persian, Greek Kashmirian, Arabic are separately placed. 
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In this order they are also inspected. Experienced people bring them daily 
and read them before His majesty, who hears every book from the 
beginning to the end. At whatever page the readers stop, His Majesty 
makes with his own pen a sign, according to the number of the pages, and 
rewards the readers with presents of cash, either in gold or silver, 
according to the number of leaves read out by them. Among books of 
renown, these are few that are not read in His Majesty's assembly Hall, 
and there are no historical facts of the pastages, on curiosities of sciences, 
or interesting points of philosophy, with which His Majesty, a leader of 
impartial sages, is unacquainted. He does not get tired of hearing a book 
over again, but listens to the reading of it with more interest'. Thus, the 
reign of Akbar marked a great literary development. 
However, it is surprising to know that despite such type of literary 
development under Akbar and his royal patronage to scholars and poets a 
very pertinent question arises that whether Akbar was illiterate or literate? 
V.A. Smith^^" remarks about Akbar that from his childhood he was taught 
by the best tutors like Abdul Latif Qazwini, Pir Muhammad etc. but he 
had not taken the trouble to learn or read. The same view has been held 
'^ ° Smith. V.A., 'Akbar the Great', New Delhi, 1958, P-307. 
Seealso:Law.N.N., P-139. 
Shastri, Roychoudhury, 'Was Akbar Literate?' Journal of Indian Historical 
Quarterly, vol-16,1940, P-727-737. Henceforth, Shastri, Roychoudhury, IHQ, 16 
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by the scholars like Beveridge. The contemporary chroniclers like Abdul 
Qadir Badauni, Nizamuddin Ahmad, and Jahangir also referred that 
Akbar was not a learned man. Jahangir says the illiteracy of his father in 
his memoirs which is as follows: 'My father used to hold discourse with 
the learned of every creed and religion, especially with Pandits and the 
learned of India, and although he was illiterate, so much became clear to 
him through constant intercourse with the learned and wise, in his 
conversations with them, that no one knew him to be illiterate and he was 
so acquainted with the niceties of verse and prose compositions that his 
deficiency was not thought of'°' The European writers Von Noer in his 
work 'Kaiser Akbar' also states that Akbar was absolutely illiterate.'°^ 
According to the foreign traveller Father Monserrate'*^^ 'He (Akbar) can 
neither read nor write, but he is very curious and has always men of 
letters around him.' The modem writers V.A. Smith'^ '^  is of the opinion 
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Monserrate 'The Commentary of Father Monserra/e on his journey to the 
court of Akbar' Eng. tr. Hoyland, J.S., Oxford University Press, 1922, P-201. 
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that 'Akbar resisted all attempts to give him book-learning so 
successfully that to the end of his life he was unable even to read or sign 
his own name'. J.N. Samaddar'^^ in his article also says about two 
manuscripts like 'Diwan-i-Hqfiz' which bears numerous marginal notes 
in the handwriting of the emperor Humayun and Jahangir, but it does not 
contain any signature or initials of Akbar. He says about the manuscripts 
of 'Diwan-i-Mirza Kamran'. It also bears the autographs of the emperor 
Jahangir and Shahjahan and seals and signature of many distinguished 
nobles and officers of the court of Akbar, Jahangir, Shahjahan and others. 
However, it does not contain any initial or autograph of Akbar though 
these are not subsidiary evidence to prove the fact of Akbar's illiteracy 
but it can be said that he may be illiterate. 
In recent times we have found some information which shows 
Akbar's literacy. The contemporary chronicles Mukatabat-i-Imam 
Rabbani's 'Farman to chalpi Beg of Shiraz^ throws light on Akbar's 
academic interests and his inquisitive nature which shows his keen 
interest for education. *°^  According to, Jerome X'avier,'^^ Akbar was 
'^ ^ Samaddar J.N, 'Akbar's Illiteracy', journal of Bihar and Orissa research, 1920, 
P. 443. 
'°^ Nizami, K. A, 'Akbar and Religion', P-19. 
'""^  Beveridge.H, 'Father Jerome Xavief, JASB, 1988, P- 37 
Jarric, P-206. 
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gifted with a wonderfiil memory. He retained whatever he heard. It shows 
that he could write with ease. However, Binyon, feels it is 'laboriously 
written in a childish hand'. N.N. law states some points which shows 
Akbar's literacy. According to law,'^^ as the 'House of Timur' are gifted 
with extraordinary literary taste which is prescribed in 'Tuzuk-i-Taimuri', 
Akbar also got some things from these environment. 
The modem writers like Yusuf Hassain Khan''" in his article 'The 
Educational System in Medieval India' also mentions Akbar's Keen 
interest for education and his efforts to introduce various reforms in the 
curriculum of primary schools such as courses like astronomy, geometry. 
Logic, arithmetic, mensuration, public administration etc. He also 
expressed his love for child education and says that 'Children are the 
tenderest bud of the garden of existence. By loving them we praise the 
creator'."* Abul Fazl also introduces 'Akbar as a scholar of the Divine 
1 1 '7 
academy and graduate of God's college'. It is strange that if Akbar was 
entirely uneducated then how he could understand the conversation on 
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learned topics, enjoy abstruse controversies or take part in discussion 
with learned men."^ Recently, it has been suggested by schimmel''"* that 
he might be dyslexic as his geneology was related to the mythical Queen 
Alanquwa. It is said that a light was emanated from Hamida's face, the 
mother of Akbar before his birth. Thus, a divine glory 'Farr-i-izadV was 
surrounded and permeated him. The above information thus clarifies that 
Akbar neither to tally unlettered nor properly educated. Though illiterate, 
Akbar took keen interest in the development of education for both the 
segments of society, male and female. 
Akbar made an arrangement for imparting regular education to the 
ladies of imperial harem and also kept a part of his library inside the 
harem ( J'J^^P* ) ''^ so that it could be accessible to him at all times. 
Akbar also established a girls school in Fatehpur Sikri''^ and appointed 
1 1 *? 
some mistress to work in it. Monserrate, who visited India in 1580 A.D 
remarks: 'He (Akbar) gives very great care to the education of the 
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princess (who) are taught to read and write and are trained in other ways 
by matrons'. In Akbar's harem, we find the name of some prominent 
ladies like Salima Sultan Begum, Maham Anaga and Hamida Bano 
Begum who are not only educated but remarkably interested for the 
promotion of learning. 
SALIMA SUTAN BEGUM: 
An impressive figure of Mughal harem was Salima Sultan Begum, 
the grand-daughter of Babur and Salha Sultan Begum. She was bom on 
4* Shawwal, 945 A.H / IS''* Feb, 1539 A.D.'*^ Salima was the daughter 
of Mirza Nuru-d-din Muhammad chaqanianT and Gul-rukh Begum. "^ 
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We have got varied information regarding Salima's maternal 
parentage. The 'Ma'dsir-i-RahimV,^^^ informs us that Gul-rang married to 
Nuru-d-din Muhammad chaqanlanT and their daughter was Salima. 
According to Blochmann SaUma was the daughter of Gul-rukh and 
Nuru-d-din Muhammad. Beale put forward the view that the name of 
Gul-rang, Gul-rukh and Gul-barg are all the names of the same lady but 
still there is some confusion about Salima's parentage and about Gul-rang 
or Gul-barg. Abul Fazl says that Babur gave his daughter Gul-barg in 
marriage to Nuru-d-din Muhammad, and else where'^ "^ he says that 
Nuru-d-din Muhammad was married to Gul-rang and he was the father of 
Salima. However, these two statements are not contradictory. Gul-rang 
was the mother of Salima. According to Abul-Fazl, there may be two 
daughters of Babur Gul-rang or Gul-rukh and other Gul-rang and 
Nuru-d-din married them both, one after the other, but Gul-badan does 
not mentioned any Gul-rukh or Gul-barg as his father's daughter. She 
mentioned Gul-izar as a daughter of Gul-rukh and a sister of Kamran and 
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Askari but if we go through the meaning of Gul-izar we find that it has 
the same meaning as Gul-rukh. Thus, it is possible that she is the lady 
whom Babur gave in marriage to Nuru-d-din. 
Thus, Salima's mother was a daughter of Babur's wife Salha Sulan 
Begum and the daughter's name very as Gul-rang-rukh-barg or izar. 
In the year 965 A.H / Dec. 1557 A.D, Salima Sultan Begum was 
married to Bairam Khan at Jalandar (Punjab) with the consent of emperor 
Akbar, but after the death of Bairam Khan she remarried to Akbar in 968 
A.H/ 1560 A.D.'^^ Jahangir in his 'Tuzuk-i-Jahangiri' obsQrves that 'H.M 
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Humayun, by way of kindness (to Bairam) had betrothed her who was his 
sister's daughter to Bairam Khan ... after the Sa'id Khan had been Killed, 
my revered father married her himself. although she was a few years 
elder to him. However, this lady died childless in the reign of emperor 
Jahangir on 10* Zil-qa'da, 1021 A.H/ 2"^  Jan, 1613 A.D, at the age of 
seventy-six. Jahangir in his 'Tuzuk-i-Jahangiri' gives detailed 
information about her birth and death. He says that Salima was buried in 
the building of Mandakar garden which is located six Krohs from Agra. 
Shebuihitherself.'^^ 
Salima Sultan Begum was a woman of Charm and literary 
accomplishments. She inherited her mother's literary taste. Her mother 
Gul-rukh was a highly educated lady who had a poetic vain and 
composed a number of verses. One of her famous verses is as follows:-
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\Z^i ill, \£^^J 
Eng. tr. 
'The Rose-cheeked, active beloved, never live without others. 
It is true that in the world there is none a rose flower without throns.' 
Nawab Ali Hasan Khan bin Siddique in his 'Subh-i- Gulshan' has also 
praised Gul-rukh Begum for her Uterary tastes and says that:-
(( .A f 
131 C^J^* U 
Eng. tr. 
The beautiful rose-bud breeze the garden its fragrance which enlightened the 
womanhood. She laid in the garden of heaven in 982 A.H/1000 A.D. 
Not only 'Subh-i-Gulshan' but other Tazkiras lie 'Riyzus-Shu 'ara' 
'Makhzan-ul-Gharaib' have also mentioned Gul-rukh's poetic talents. 
Salima Sultan Begum was adorned with good qualities and Jahangir in 
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his 'Tuzuk-i-Jahangiri' admires her both for her natural quahties and 
acquirement. He has praised Salima Sultan by following verses: 
132 
Eng. tr. 
In women this type of beauty, skill and capacity is seldom found. 
Salima's aunt Gulbadan also eulogized her in the same manner in 
the 'Humayun-Nama', Gulbadan forms a fairly good opinion about 
Salima and says that 'She creates an impression of herself as a charming 
and cultivated woman.' 
In Histories Salima Sultan appears as a reader, a great poet and 
ranks amongst verse maker. The 'Ain-i-Akbari', 'Iqbal-Nama-i-Jahangiri' ^ 
and 'Madthir-ul-Umara'^^^ mentioned her pen-name as 'Makhfi' 
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(Takhallus) i.e., the concealed or hidden one but according to the 
compiler of 'Makhzan-ul-Gharaib', the pen-name of Salima Sultan was 
'Mukhlis' and under this name she composed many Persian verses which 
were of very high standard. One of her famous verse have copied in 
Tazkiras as follows: 
1^ ^ iiv J^- (/O ^ ^" 
137 , , ^ 
(\ :::^0^. i ^^^ JJ (^i ^^ 
Eng. tr. 
'In my Passion, I called they lock the thread of life. 
I was wild and so uttered such an expression.' 
Salima Sultan not only composed verses but also collected books. 
She was a voracious reader and expert in Persian language and literature. 
1 ^R 
She maintained a library of her own. Due to her literary interest, she 
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was acted as the superintendent of the palace School of Fathpur Sikri. 139 
She collected many poems which was called 'Diwan' and still it occupies 
an important place in literature. Her interest in reading books was shown 
in the account of 'Khirad-i-afza' which was disappeared from the library 
of Akbar and this shows she might have read it. It shows that she also 
used Akbar's library apart from her own library 140 
Not only in literary field but also in political matters Salima played 
very crucial role. When prince Salim raised revolt against his father 
Akbar, Salima pleaded Akbar for Salim's forgiveness. Thus, she 
maintained a cordial relations between the father and the son.''*' Abul-Fazl 
praises her by saying such statement: . •;iV^'^-(!^i>' 
M hli^^nvf}0- \V 
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142 >N^ ; L^ iiJ Uc.>i ( / i / ' l i j ^ ^ ^ / ) ^ t : ; l i ^ l ' ^ ^  
Eng. tr. 
'Salima Sultan Begum was distinguished for good qualities, purity and 
nobility of disposition'. 
Salima was also a religious minded lady. In the month of Sha'ban. 
982 A.H / 1582 A.D, she left Agra for Hijaz with Gul-badan Begum and 
performed pilgrimages four times at the age of twenty three.'"^^ 
Thus, Salima Sultan Begum for her beauty and accomplishments, 
occupies a prominent place among the other ladies of royal household. 
Besides the real mother Hamida Bano Begum Akbar's relations 
with his foster-mother or wet-nurse were very cordial. These wet-nurses 
or foster - mother were mostly ladies of status and was called Anagas. 
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A few among those were Daya Bhawal or Bhawal Anaga who 
referred to as a concubine of Humayun Fakhr-un-Nisa Anaga, the mother 
of Nadim Koka. In 'Akbar-Nama', she is incorrectly referred to as the 
wife of Nadim Koka but the latter was her son, who was in the service of 
Humayun Jiji Anaga, the wife of Shamsuddin Muhammad Koki Anaga, 
the wife of Tuq Begi, Pija-Jan Anaga, the wife of Khwaja Muqsud of 
Herat, Bibi Rupa, Khildar Anaga etc.''*'^  
MAHAM ANAGA (Cupola of Chastity): 
Among those Anagas the most remarkable was Maham Anaga, the 
Turkish wet-nurse of Akbar. She was a well-educated learned lady. Mrs. 
Beveridge'''^ gives a very brief information of Maham Anaga's early life. 
According to her, Maham Anaga was the wife of Nadim Khan Kuka, a 
faithful servant of Humayun and mother of Baqi and Adham Khan. 
Beveridge found it in a MS of colonel Hanna which gives other valuable 
information on quasi-domestic points. It is said that Maham Anaga 
deserves the praise as a nurse and earned the affection of Akbar till the 
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end of her life. Despite the faults of his son, she always pushes him 
forward, according to Abul Fazl,'"^^ she was in the service of Akbar since 
his childhood but her name does not appear in the list of Akbar's nurses. 
The reason might be that Maham Anaga was a title and not a proper 
name. According to Henry Beveridge, she might have mentioned under 
some other appellation such as Khwaja Ghazni's wife and whose own 
name is not given. 
Beveridge strongly emphasises that Maham Anaga was probably 
the head or superintendent of the nurse rather than chief nurse. He further 
says that Maham Anaga of Akbar Nama was not a wet - nurse in the 
sense of providing nourishment to the infant prince, Abul-Fazl says that 
Jiji Anaga was chief in this respect. This is proved by the fact that 'other 
nurses accused her of practition witchcraft to prevent the infant prince 
from feeding by other any nurse.''"^^ 
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According to Persian chronicles and by their commentators, many 
comments have been made upon Maham Anaga. Abul-Fazl calls her a 
'Cupola of Chastity'.^"^^ 
Though Maham Anaga had no blood relation with Mughal family 
but she played an important role in protecting Akbar in his childhood.''*^ 
She was very far-sighted and politically ambitious lady. In Akbar's 
harem, she played an important leading role for the dismissal of Bairam 
Khan, the regent of Akbar. 
Apart from this, Maham Anaga was also keenly interested for the 
spread of education and learning and patronised it with dedication. She 
spent her money and energy for the cause and built a Madrasah at Delhi called 
'Khair-ul-Manazil\ in the year 969 A.H/1561-62 A.D and also built a mosque 
attached to it.'^ ^ Sir Syed Ahmad Khan in his work 'Asar-us-Sanadid', 
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mentioned about this madrasah as Madrasah of Maham Begum but he gives 
an inscription which bears the name of Akbar, Maham Anaga and 
Shahabuddin. Shahabuddin was Maham Anaga's close friend and 
relative. Under his supervision, Maham Anaga built this madrasah.'^' 
Thus, on the basis of this information and Abul-Fazl's records Maham 
Begum is doubtless Maham Anaga though some modem writer like Kabir 
Kausar,'^^ is Of the opinion that the construction of this Madrasah was 
the achievement of Babur'S wife Maham Begum which is wrong. 
Sir Syed Ahmad Khan iN his 'Asar-us-Sanadid' gives the 
description of Madrasahs and says about this Madrasah that though the 
building is in ruin but the dilapidated cloisters are still to be seen here and 
there, it stands almost in front of the western gate of Purana Qila'h and 
near the site of the western gate of the Delhi of Sher Shah.'^^ A Kutbah 
related to this madrasah runs as follows:-
Annemarie Schimmel, P-147. 
'^' Khan, Sir Syed Ahmad 'Asar-us-Sanadid,' ed. Anjum Khaleeq, vol-III, New 
Delhi, 1990,PP-365-366.Henceforth, '^ ^ar-M -^S'awfli//^ '. 
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J j^ Ui; j^\ dj\ ^\f } iA JJ JU- >t^  ^ i 
ijjv-i '^' ^ i\ ht j> / } '^. jj ^J ^ ; 
Eng. tr. 
'In the time of Jalal-ud-din Muhammad (who) is great (Akbar) among the just 
kings. Maham Begum, the root of piirity, laid the foundation (of this house) for good 
men. But the building of this gracious house was helped by Shahabuddin Ahmad 
Khan Bazil. What blessings (there are in) this auspicious buildings.That its date is 
found in the words, Blessed among houses'! 
However, there has been considerable controversy about the name 
of Maham Anaga's madrashas. Abul Fazl'^ ^ and Badauni'^ ^ are of the 
view that the name of this madrasahs was 'Madrasah-i-Maham Anagah' 
and 'Madrasah-i-Begum' but the numerical study of the inscription 
shows that the name of this madrasah was 'Khair-ul-ManaziV or 
''Mansion ofBliss\ Maham Anaga also provided all the necessary things 
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for this Madrasah and appointed quaHfied teachers. However, the 
Madrasah was built not for her own comfort but for the spread of 
education.'^' 
Maham Anaga, the brave lady died in June 1562 A.D and Akbar 
showed his respect for her by escorting the dead body for some distance 
and sent it off to Delhi where a grand building was erected over her tomb 
in her memory.'^^ 
Besides, Akbar's tolerant attitude towards other religions and his 
mystic learning and attachment with Bhakti also attracted the saint 
poetesses such as Ganga and Jamuna, the disciples of Hit ji and also 
Kalmashi Devi, Rani Rar Dhari and Navla Devi but the details of them 
are not available.'^^ 
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C H A P T E R - III 
IV) NUR UD-DIN MUHAMMAD JAHANGIR (HAZRAT 
SHAHNSHAHI) AND THE COURT LADIES (1605-
1627 A.D) 
NURJAHAN (Light of the World): 
Nur Jahan, the favourite wife of Emperor Jahangir who played an 
active poUtical role in the Mughal Court politics was the daughter of a 
Persian noble Mirza Ghiyas Beg and Asmat Begum. She was bom in 985 
A.H/ 1577 A.D at Qandhar, a trading town situated on the border of 
Persia.' 
There was a popular tale of Nur Jahan's birth in the desert of 
Qandhar which appears to us as an interesting story. Khafi Khan wrote 
this event more than a hundred years after Jahangir's death. According to 
him, once Ghiyas Beg decided to leave Persia. His father's death and 
Abul Fazl, 'A 'in-i-Akbari' Eng. Tr. Blochmann. H, Vol-I, New Delhi, P-572. 
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other adverse circumstances reduced Ghiyas Beg to a state of Poverty and 
compelled him to migrate to India. Thus, Ghiyas Beg fled from Persia 
with his two sons, a daughter and a pregnant wife. Unfortunately he was 
plundered on the way and lost almost everything he owned. On his arrival 
at Qandhar his wife gave birth to a daughter who later came to be known 
as Mehrunnisa (the sun of women).^ This incident made him so upset that 
they left the new bom child by the roadside. However, a caravan leader 
Malik Masud saw the child on the road and he was so struck by her 
charm and beauty that he picked her up and brought her back to the 
caravan. While the caravan leader searched a suitable nurse, he found the 
child's own mother and gave her the child and assured that this child 
would never be a destitute again.'* However, the contemporary sources 
Abul Fazl, 'A •in-i-AkbarV, I, P-572. 
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like 'Iqbal-Nama-i-Jahangiri'^ do not mention any such story but Shah 
Nawaz Khan^ and Khafi Khan^ both mention this event. Blochmann also 
recorded this incident in his 'A 'in-i-Akbari', but they do not mention any 
probable place of occurrence. However, Dr. Beni Prasad^ records this 
incident and also writes a probable place of occurrence. He does not 
agree with the view of Khafi Khan and says that perhaps the motive 
behind it was to darken the background for Nur Jahan's later brilliant 
career. 
Later on Mirza Ghiyas was introduced at Akbar's court by Malik 
Masud and he received the title of 'I'timad-ud-daula'. Thus, Ghiyas's 
family received royal favour which made them happy and comfortable. 
In the meantime, Mehrunnisa grew up to be a charming, intelligent 
and accomplished lady. Jahangir praised her in the following terms: 'on 
Nur Jahan, who is superior to the four hundred inmates of my harem, I 
have conferred the rank of thirty thousand. In the whole empire there is 
Khan, M'utamid, 'Iqbal-Nama-i-Jahangiri', ed. Haii, Abdul and All, Ahmad, 
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scarcely a city in which this princess has not left some lofty structure, 
some spacious garden, as a splendid monument of her taste and 
munificence.'^ 
At the age of seventeen, she was married to young Persian 
adventurer named Ali Quli Istajlu, who later came to be known as sher 
Afgan to whom Akbar assigned a jagir in Bengal. 
After four years of the death of Sher Afgan, emperor Jahangir 
offered to marry her. At the new year's feast of the 6 year 1020 A.H 
(March 1611 A.D)," the marriage was solemnized with great pomp and 
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show. After her marriage she received the title of 'Nur Mahal' (Light of 
the Palace) and then, 'Nur Jahan' (Light of the world).'^ In 1622 A.D, she 
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won the title of 'Padshah Begum, or 'First lady of the Realm' after the 
death of Salima Sultan Begum. Thus, Nur Jahan Begum raised to such 
honour which had never been enjoyed by the consort of any king in India. 
Jahangir appointed I'timad-ud-daula the Prime minister and gave 
him the rank of 6000 with 3,000 horse and her brother Asaf Khan 
received the title of Itiqad Khan.'"* Thus, the family of Itimad-ud-daula 
rose to prominence. 
Nur Jahan, the dynamic and most outstanding personality, will 
always be remembered in history for her many sided achievements. 
However, the main focus of my work is to highlight Nur Jahan's role in 
the field of education and learning. 
During her early days, she received good education. Her highly 
cultured parents employed tutors to teach her various subjects and also to 
give her religious education. She became well-versed in Persian and 
Arabic and gained proficiency in different branches of learning such as 
•^  Tripathi,R.P,P-421. 
Prasad, Beni,P-169. 
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music, dancing, cooking, painting, decoration, sewing, riding, hunting 
and fine arts etc/^ Thus, she grew up as 'Sun of Women'. 
Nur Jahan was brought up in an intellectual environment. She 
inherited the literary taste from her family. She belonged to such lineage 
which was known for its literary and scholarly achievements and many of 
her family members had passed their time by composing verses. Her 
father Mirza Ghiyas Beg was an accomplished scholar who had the 
Passion to study poetry. He also had a nice appreciation of the meaning of 
words and wrote Shikasta (cursive script) in a bold and elegant style. Nur 
Jahan's grand-father Muhammad Sharif Hijri, the great-uncles JChwajagi 
Razi and Mirza Ahmad, a son of Khwajagi Razi's named Shapur, her 
father's brother Muhammad Tahir 'wash', all were great poets and much 
of whose works had survived. Her sister Manija Begum's husband Qasim 
Khan was also an excellent poet and master of extempore verses.'^ Nur 
Jahan had praised Qasim Khan for his ability and talents which can be 
found in Shaikh Ibn Ali Ahmad Khan's 'Mirat-ul-KhayaV. In the 
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beginning Nur Jalian did not consider him to be an expert in composing 
verses. Once in a poetical contest, Nur Jahan offered all the poets three 
hemistiches and asked them to complete the verses. Nobody except 
Qasim Khan accomplished this which showed his ability.'^ We find some 
verses which shows Qasim Khan's poetic excellency. 
Once Jahangir asked for a cup of water. The cup was so fragile that 
it could not bear the weight of the water and when it was handed over to 
the emperor it broke down. Looking at Qasim Khan emperor said 
following hemistich: 
Eng.tr. 
'The cup was lovely, so the water lost its rest.' 
Qasim Khan immediately completed the second half of the verse: 
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Eng.tr. 
'He (or she) saw my condition and could not restrain (his or her) tears.' 
The following two verses of Qasim Khan clearly shows his poetic 
skill and also Nur Jahan's family's literary and cultural background. Due 
to her family's literary background, she became accomplished in literary 
field. 
Nur Jahan was charismatic and talented lady. She was gifted with a 
01 
poetic temperament and wrote extempore verses. She received 
appreciation from different historians. She was endowed with a quick 
understanding, a deep intellect and an analytical mind which possessed 
with the power of expression and also of a genius temper. This quality 
has been praised by the author of 'Mirat-ul-Khayal' who remarked: 
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Eng.tr. 
'She possessed a good sense of humour and quick understanding; 
She composed verses which were in comparable in her age. 
She composed verses under the pen-name 'Makhfi' (concealed 
one). Her style of writing was fluent and appealing which captured the 
heart of her husband. 
'Nature' was reflected beautifully in her poetry. Though her verses 
reflect the feeling of intense love, despondency and sufi sentiments, it also 
reflected gentle tease which she made with Jahangir. Khafi Khan has quoted 
some of her verses in his work 'Muntakhab-ul-lubab '^^ which is as follows: 
" Abul Fazl, 'A 'in-i-AkbarV P-575. 
See also: 'Maathir-ul-Umara', P-1079. 
Ibid, Persian text, P-134. 
Findly, Wwr Jahan, Emperor of Mughal India', P-226. 
Lai, K.S, 'Mughal Harem' New Delhi, 1988, P-76. Henceforth, Lai, K.S. 
Kausar, Kabir, P-157, 'Bazm-i-Taimuriya' P-446. 
Ali, Mahmud, P-124. 
^* 'Muntakhab-ul-lubab', PP-270-271. 
See also: 'Maathir-ul-Umara' ?-\079 
Ibid, Persian text, P-134. 
'Mifat-ul-KhayaV, P-379. 
"Bazm-i-Taimuriya", ?-A45. 
All, Mahmud, P-124. 
Kausar, Zinat, P-157. 
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Eng.tr. 
'I give not my heart to form (Surat) if the disposition (seerat) be not known. I 
am a slave of (divine) love and know seventy-two creeds. O Ascetic! Cast not the 
terrors of the judgement day into our heart, we have live through the terrors of the 
separation and so can visualize the day of judgement.' 
Her love poems and verses were most appealing and shows good 
expression of sentiments. Some of these are given below: 
25 
Lai, K.S. P-74. 
Pant, Chandra, P-115. 
Article, Farooqi, H. Abdullah, Wwr Jahan' ed. Abid Massarrat, 'Cultural 
Heritage of the Mughals', Lahore, 2005, P-338. Henceforth, Farooqi, 'Nur Jahan' 
'Bazm-i- Taimuriya', P-445. 
See also: Ali Mahmud, P-124. 
Findly, 'Nur Jahan, Empress of Mughal India', P-229. 
Eng. tr. BarakatuUah, ed. Mecnicol Margaret 'Poems by Indian Women', 
London 1923, P-76. Henceforth, Macnicol, Margaret. 
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Eng.tr. 
'The Rose-bud may open by the morning breeze which blows in the garden, 
but the key to the lock of my heart is the smile of my beloved.' 
'The heart of one held prisoner by beauty, and affection knows not roses, 
colour, aroma, faces or trees.' 
The above mentioned verses are given in Tazkiras like 
'Miftah-ul-Tawdrikh'. are not found in any other Tazkiras of the 
period. The author of 'Miftah-ul-Tawdrikh' has remarked that: 
Eng.tr. 
'In appearance Nur Jahan is a woman but she possesses the qualities of men; 
really she is the wife of sher Afgan. 
Another verse is as follows: 
28 
^^y. J L / (/> ^y. hjj (j^iy ^ 
26 
27 
Beale, 'Miftah-ul-TawarJkh'. P-215. 
Beale, 'Miftah-ul-TawarTkh',?-2U. 
Beale, 'Miftah-ul-Tawankh',?-2\A 
See also: Hasan, Hadi, 'A Golden Treasury of Persian Poetry', Delhi, 1966, P-
172. Henceforth, Hasan Hadi, 'A Golden Treasury of Persian Poetry'. 
'Khulasat-ul-TawarTkh',?-449. 
'Bazm-i-Taimuriya', P-445 
See also: Pant, Chandra, P-115 
Findly, 'Nur Jahan, Empress of Mughal India', P-227. 
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Eng.tr. 
'When I lift the veil from my face, a cry rises from the rose, if I put the comb 
to my trees, a moan comes forth from the hyacinth. When I pass through the garden in 
such beauty and perfection, a cry of 'blessed' arises from the nightingale's soul'. 
Some exchange of verses between Nur Jahan and Jahangir also 
reflect the feelings of intense love. 
Once Jahangir brought flower for Nur Jahan; seeing this she uttered 
the following verse abruptly: 
29 (i^^^" (^^ d" ^k f^  -<:-? ^ U 
Eng.tr. 
'O my darling you have brought a boquet of flowers to adorn my hand. And 
you have thus broken the branch of flowers and ravished the heart of the nightingale; 
Jahangir replied thus: 
Fiji's >jfi \J* \:)\ff sz^i ^j y. ^ 
Eng.tr. 
'No my darling, I have not brought the boquet to adorn your hands. 
Rather I have summoned the flowers have cuffed before you for the reason 
that they prided on their beauty.' 
Though lots of poetic exchanges have been recorded in 
'Muntakhab-ul-lubab' and 'Mirat-ul-Khayal' between Jahangir and Nur 
Beale, 'Miftah-ul-Tawankh',?-2l4. 
^^ Farooqi, 'Nur Jahan', P-336. 
°^ Farooqi, 'Nur Jahan', P-336. 
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Jahan but other contemporary records are silent about it. However, we 
find some verses which expressed Jahanigr's love. 
Once Jahangir said: 
ri / iJ3 r t/ J C" cA* 
Eng.tr. 
'I am not the nightingale to fill the air with my plaintive cries. 
I am rather a moth that dies without uttering a single moan'. 
In reply to this Nur Jahan said: 
(^ c)lf > ^ wC?/(^ t/^Oy 
Eng.tr. 
'I am not the moth that bums itself instantaneously, I suffer a lingering death 
like the candle which bums through the night without uttering a single moan.' 
Wit and humour are shown in Nur Jahan's verses. Once Jahangir said: 
31 
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Hasan, Hadi, ^Mughal Poetry: its cultural and Historical Value; Aligarh, 
1952, P-79. Henceforth, Hasan, Hadi, 'MughalPoetry'. 
See also: Hasan, Hadi, 'A golden Treasury of Persian Poetry'P-lll. 
Chopra. P.N, 'Life and letters under the Mughals'New Delhi, 1976, P-333, 
Henceforth, Chopra. P.N. 
Hasan, Hadi, 'Mughal Poetry' P-79. 
See also: Hasan, Hadi, 'A Golden Treasury of Persian Poetry''?-Ml. 
Chopra. P.N. P-333. 
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Eng.tr. 
'Why do old and experienced people go about with their backs bent? 
Nur Jahan replied: 
Eng tr: 
'They are searching for the days of their youth under dust.' 
One day Jahangir, wearing an apparel in which a ruby was hanging 
in the strap said. ^ ^ 
Eng.tr. 
'The collar my love, has not been dyed with saffron, engrained therein in the 
pallor of my face.' 
On seeing it Nur Jahan immediately recited the following verse: 
33 
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Eng.tr. 
'It is the ruby-drops of my heart which have lent their hue to those ruby-
buttons on thy silken coat.' 
The expression of joy are evident in some verses. 
Once Jahangir in the month of Ramadan sighting the Id moon, and 
making the end of fasting recited: 
Eng.tr. 
'The crescent of the Id is apparent at the apex of the celestial sphere.' 
Nur Jahan responded: 
^^ 'Muntakhab-ul-Lubab',?-210. 
See also: Hasan, Hadi, 'Mughal Poetry' P-79. 
'Bazm-i-Taimuriya',?-443. 
AliMahmud,P-123. 
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Findly, 'Nur Jahan, Empress of Mughal India' P-226. 
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''Bazm-i-Taimuriya', P-443. 
See also: AH Mahmud P-123. 
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Findly, 'Nur Jahan, Emperor of Mughal India', P-226. 
'Khulasat-ut-Tawarikh', P-449 
'Bazm-i-Taimuriya', P-444. 
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Eng.tr. 
'The crescent of the Id has at last appeared in the face of the heaven. The key 
of the wine-shop (tavern) which had been lost has been found'. 
Some of Nur Jahan's verses reflect feeling of sorrow. Once after a 
short separation from emperor Jahangir, Nur Jahan happened to meet 
him. There were tears in her eyes. 
By seeing tears of reunion in Nur Jeihan's eyes, Jahangir recited the 
following verse: 
Eng.tr. 
'A pearly tear from your eyes is rolling down your cheek.' 
Then Nur Jahan replied: 
See also: Ali, Mahmud, P-123. 
Findly, Wwr Jahan, Empress of Mughal India', P-226. 
Beale, 'Mifah-ul-TawarIkh', P-214. 
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38 
39 
Eng.tr. 
'The water that I drank (the tears I kept back) without you, 
comes forth from my eyes.' 
Talib Amli, a poet of Jahangir's court, who out of favour with 
Jahangir said Nur Jahan: 
C ^ Sr^O ^ ( ^M- w( (/J 
Eng.tr. 
'I am so embarrassed that I turned into water and water cannot be broken, so I 
am perplexed why my honour (face-water) has been broken.' 
Then Nur Jahan replied to him: 
Eng.tr. 
'It (your honour) turned into ice and was shattered.' 
Findly, ^Nur Jahan, Emperor of Mughal India', P-226. 
Beale, 'Mifah-ul-TawarJkh', P-214. 
'Bazm-i-Taimuriya', P-444. 
See also: Findly, 'Nur Jahan, Empress of Mughal India', P-226. 
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'Bazm-i-Taimuriya' P-444. 
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Once Nur Jahan seeing a meteor in the sky remarked: 
JJit /./ \J^ c/v; ^Zy^ tJ^ 
Eng.tr. 
'No star has ever raised its head so far, it is the celestial sphere, lions girded in 
service to the king'. 
Once Jahangir asked her: 
43 
Eng.tr. 
'Four things are necessary to make me happy. 
She promptly replied: 
Eng.tr. 
Wine, flowers, a nmning stream and the face of the beloved. 
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See also: Findly, 'Nur Jahan, Empress of Mughal India', P-227. 
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Abdullah, Shaikh Muhammad, 'Atish-i-Chinar', Kashmir, 1986, P-138. 
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Thus, Nur Jahan was an expert in extempore verses. Her verses, are 
considered as 'Poetry of high order''*^ which shows that she was excellent 
in Persian poetry. Not only this, but also her verses show her sense of 
humour and quickness. 
Apart from this, Nur Jahan was also keenly interested in collecting 
books and she possessed a library of her own'*^  which was enriched on 
occasional additions and purchases. She had purchased the 'Diwan-i-Kamran' 
for three Mohars (gold coins). On the first page of this book she had 
mentioned these lines: 
'Three Mohars the Price of this treasure Nawab Nur-un-Nisa Begum.''*^ 
Nur Jahan also patronised poets, eminent scholars and writers, and 
rewarded them handsomely. At that time, poetic competitions (Mushairas) 
were popular at Mughal court and Nur Jahan actively organized these 
gatherings. In this poetic competition Qasim Khan was her favourite 
competitor with whom she used to have competition. 
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Findly, 'Nur Jahan, Empress of Mughal India', P-227. 
Ojha, P.N. 'Some Aspects of North Indian Social Life', New Delhi, 1975, 
P-131. Henceforth, Ojha, P.N. 
See also: Pant, Chandra. P-113. 
Lai. K.S, P-76. 
Kausar, Zinat, P-157. 
Ojha, P.N. P-131. 
See also: Mukherjee, soma, P-174. 
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Under Nur Jahan's influence, Jahangir also extended his patronage 
to many scholars and poets, who came from Persia. Those were Talib 
Amli, Qasim Khan, Naziri, Isfahan!, Munir Lahauri, Shaiua, Nish[^•li, 
Saida-i-Gilani, Naqib Khan, Niyamat-ullah and Abdul Haqq Dehlavi etc. 
Nur Jahan also extended her patronage to women poets like Mehri 
Harwi, whose 'Sarapa-i-Mehri' still survives. 
The author of 'Mirat-ul-Khayal'^^ praised Mehr Harwi for her 
great erudition and it also relates an anecdote regarding Mehr Harwi. 
Nur Jahan, the all-round personality also possessed a good 
aesthetic sense in designing costumes and studded gold jewellery. She 
designed new varieties of brocade and laces, gowns and carpets. Her 
Farshi, Chandni, and Kinari are still famous. She became the head of the 
female society and made a distinct mark in fashion.^^ 
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Findly, 'Nur Jahan, Empress of Mughal India', P-228. 
See also: Lai, K.S. P-76. 
'Bazm-i-Taimuriya', P-446. 
All, Mahmud, P-122. 
'Mifat-ul-KhayaV, PP-378-379. 
Prasad, Beni,PP-157-159. 
See also: Farooqi, 'Nur Jahan', P-337. 
Robinson, Francis, 'The Mughal Emperors'. oxford University Press, London, 
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Besides this, she was also generous in charity. As a kind-hearted 
lady, Nur Jahan was always ready to help the poor as well as socially 
marginalized widows. Due to financial constraints if the poor girls 
couldn't get married, she helped them and about five hundred orphan 
girls got married due to her financial support. She also minimised the 
expenses of marriage and dowry.^' In short, her munificence was 
boundless. 
Nur Jahan had a good knowledge of Medicines also. Once Jahangir 
was seriously ill and the Hakims failed to bring any relief. At that time 
she treated him and he recovered fi"om illness. The emperor praised Nur 
Jahan and said, 'Nur Jahan Begum, whose skill and experience are 
greater than those of the physicians as they are brought to bear through 
affection and sympathy endeavoured to diminish the number of my cups 
and to carry out the remedy that appeared appropriate to the time and 
soothing to the condition. Although previous to this, she had approved of 
the remedies made by the physicians. Yet, at this time I relied on her 
'^ 'Maathir-ul- Umara', Eng. tr. P-1077. 
Ibid, Persian text, P-133. 
See also: Abul Fazl, 'A 'in-i-AkbarV P-575. 
Tripathi, R.P, P-422. 
106 
kindness. She, by degrees lessened my view and kept me from things that 
did not suit me and food that disagreed me.' 
She was fond of horse-riding and shooting. Once she shot four 
tigers with four bullets, without missing a single shot and emperor 
appreciated her skill. 
Due to her ability and talents Jahangir was so impressed by her that 
he left the affairs of the government under her charge and says that 'I 
required nothing more than a ser of wine and half a ser of meat for 
CO 
myself Nur Jahan also sat in the Jharoka and received the officers with 
court etiquettes. Coins were struck in her name. 
54 - ^ - ' ' 
Eng.tr, 
'By order of emperor Jahangir the value of gold was increased a hundred fold 
by the name of empress Nur Jahan.' 
However, this learned and talented lady died at Lahore in 1055 A.H/ 
1646 A.D^^ at the age of seventy-two years. She was buried in a simple 
52 
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Thackston, M. wheeler, 'Jahangir-Nama' New York, 1999, P-368. 
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tomb which she herself built. It is situated near the tomb of her husband 
Jahangir at Lahore. 
Nur Jahan's tomb was mysterious to all of us. Its original totality 
was not known. But the inscription on the grave which she composed a 
year before her death reflected her grief and disillusionment. Her epitaph 
translated by poet John Bowen runs as follows:^^ 
Upon my grave when I shall die, 
No lamp shall bum nor Jasmine lie, 
No candle, with unsteady flame, 
Serve as remindes of my fame. 
No bulbul chanting over head, 
Shall tell the world that I am dead. 
From the above epitaph it is clear that Nur Jahan expressed the 
desire that her couplet should be inscribed on her grave without any 
decoration. Infact, Nur Jahan's grave carries a message which reflects her 
simplicity and humanity. 
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Thus, in Mughal history, the name of Nur Jahan has remains as an 
unparalleled figure. European traveller Manucci, deseribes her as such 'a 
woman of great judgement and of a verity, worthy to be a queen.'^^ 
One of the influential rajput women of Jahangir's court was 
Manmati, the mother of Jahangir who entitled as 'Maryam-uz-Zamani' 
(The Mary of the universe).^^ She was not a learned lady but always 
took keen interest in the literary development of the period. Manmati 
built the Begum Shahi mosque in Lahore which is famous for its 
architectural skill.^^ 
Another lady was the wet-nurse of Jahangir Dai lado, who showed 
her active interest for the spread of education. She found a school at 
Lahore for this cause and it was under the charge of an eminent scholar 
Asmatullah.^° After Dai lado's death, this school became the famous 
centre of learning and it existed till the downfall of Mughal dynasty. 
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V) SHAHAB UD-DIN MUHAMMAD SHAHJAHAN 
(SAHIB QIRAN) AND THE COURT LADIES (1627-1658 
A.D) 
MUMTAZ MAHAL (Arjumand Bano): 
The most affectionate and loving wife of ShahJahan was Mumtaz 
Mahal (Exalted one of the palace) or the lady of the Taj.^' Her original 
name was Arjumand Bano Begum. She was also called Qudsia Begum 
and Nawab 'Alia Begum.^ ^ 
There is difference of opinion among modem writers like Kabir 
Kausar, and Ishwari Prasad about the date of birth of Mumtaz Mahal. 
According to Kabir Kausar,^ ^ she was bom in 1591 A.D and Ishwari 
Prasad^ '^  gives the date of her birth as 1594 A.D. European traveller 
Bemier^ ^ mentions the date as 1592 A.D. However, Abdul Hamid Lahori, 
^^  Beale, 'Miftah-ul-Tawarlkh',?-23S. 
See also: Tarikh-i-Taiyyare-Roz-e-Taj", Persian MSS, Aligarh Muslim 
University, 1894, PP-1,2 
Islahi, Zafarul Islam, P-103. 
Ali, Mahmud, P-125 
Beale, 'An oriental Biographical Dictionary', P-78. 
Kausar, Kabir, P-26. 
Prasad, Ishwari, 'A short History of Muslim Rule in India', Allahabad, 1965, 
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65 Bemier, Francois, 'Travels in the Mughal Empire', London, 1934, P-4. 
Henceforth, Bemier, Francois. 
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62 
63 
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the most reliable and authentic historian of the period gives the exact date 
ofherbirthl593 A.D. 
According to Abdul Hamid Lahori,^^ Mumtaz died on 17'*' Zil-
Qa'da, 1040 A.H/ 17"' June, 1631 A.D at the age of thirty eight years and 
two months solar, which is equivalent to thirty-nine years, four months 
and four days Lunar. It shows that she was bom in 1593 A.D/1000 A.H 
and not in 1592 A.D or 1594 A.D. 
Mumtaz, the daughter of Diwanji Begum belonged to a prominent 
Persian family. Her father Yamin-ud-daula Asaf Khan was a versatile 
man who was proficient in Persian. Mumtaz was the niece of Nur Jahan, 
the role model, who was renowned for her literary accomplishments. She 
inherited her literary taste from her family and grew up to be a charming 
and accomplished girl. 
The fame of her beauty and talents had spread far and wide and she 
became very popular in the circles of the grandees of the empire. 
Emperor Jahangir heard about this graceful lady and he gave his consent 
for betrothal to his favorite son Prince Khurram (ShahJahan) with 
66 Lahori, Abdul Hamid, 'Badshah-Nama', Ed. Ahmad, Kabir-al-din and Rahim, 
Abd-al, vol-I, Calcutta, 1867, P-385. Henceforth, Lahori, 
See also: Chowdhuri, J.N. 'Mumtaz Mahal', Journal of Islamic Culture, 
Hyderabad, Vol-XI, 1937,PP-373-379, 'Miftah-ul-Tawarikh',P-238. 
I l l 
Mumtaz, and this ceremony took place five years and three months earher 
to their marriage. At that time ShahJahan was fifteen years and two 
months old. This event was celebrated with great rejoicings and the 
emperor Jahangir himself gave her a ring as a token of her engagement to 
her prospective daughter-m-law. 
On the eve of Friday 9* Rabi-al-Awwal, 22"^ ^ urdibihisht, 1021 
A.H/ so'** April, 1612 A.D, the marriage ceremony was held with great 
magnificence. At this time ShahJahan was twenty-years and three months 
old and the bride nineteen years and one month old. This celebration 
lasted for about a month till the end of May, 1612 A.D.^^ Jahangir visited 
the house of his son to participate in the marriage and he stayed there one 
day and one night. Prince Khurram (ShahJahan) offered presents to his 
father, jewels to the begums and the female servants of the harem and 
dresses of honour to the Amirs.^^ 
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Mumtaz was an educated and learned lady. She patronised many 
scholars, poets and learned men. She continues to take a keen personal 
interest in the affairs of many educational institutes and welfare centres 
which have received valuable help and royal patronage. A renowned 
Sanskrit poet Vansidhara Misra was a favourite of queen Mumtaz. She 
had good command on Persian and Arabic literature. She also composed 
71 
verses which showed her proficiency in Persian. Her style of extempore 
verses is quite similar to the style of Empress Nur Jahan. Bemier, the 
European traveller occasionally calls her Nur Jahan II. 
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The following two verses of Mumtaz gives us an insight into her 
poetic talent. 
Once ShahJahan and Mumtaz were watching the river Jamuna 
from their Palace. The water of the river leap and foamed on the stones 
below. To pay tribute to his Queen he recited: 
Eng.tr. 
'To see the luster of thy face the river cometh all this way.' 
Mumtaz Mahal replied: 
74 ^ 
Eng.tr. 
'And because of the awe of the king of the world (i.e., ShahJahan, it dasheth 
its head against the stones.' 
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Once the task of awakening ShahJahan from his night sleep was 
entrusted to a maid-servant of Mumtaz Mahal. The maid had misjudged 
the time and she awoke the emperor before dawn. Thus, ShahJahan was 
annoyed and said to Mumtaz Mahal. 
Eng.tr. 
'The Head must be chopped off 
Then Mumtaz Mahal replied 'Surely' but 
76 h ('\> ) €^i >''-» ^  >:S (i^ C^ ' 
1 y y •* 
Eng.tr. 
'The head of that bird should be chopped off which has sung before its time, 
for what does this fairly creature knew of dawn or dusk'. 
There was an eminent woman scholar Sati-un-Nisa who trained 
and guide Mumtaz in her literary as well as administrative activities Sati-
un-Nisa belonged to a noble family of Mazandaran in Persia. She was the 
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sister of renovmed poet Talib Amli who was in the service of Jahangir's 
court. Sati-un-Nisa was highly educated, well-versed in Persian and 
Arabic and she memorized the Holy Quran by heart. She was personally 
interested in the science of medicine and treatment. She entered in 
Mumtaz's service by her ability and talents, and became the female Nazir 
and owned her confidence. This lady was associated with Mumtaz in the 
acts of kindness and generosity. On the recommendation of Sati-un-Nisa, 
Mumtaz gave to Hakim Rukna Kashi, a relative of Sati-un-Nisa, a sum of 
twenty thousand rupees as stipend. 
Empress Mumtaz was very religious minded and pious lady, and 
had deep concern for religion. She offered her daily prayers and fasts 
regularly which showed her piousness. Besides this she never rejected the 
poor and needy and always spent enormous funds for the marriage of 
orphaned girls. She devoted her afternoon time in charitable works.^^ 
Due to her talents and capability she became the premier lady in 
the zenanah. ShahJahan had great confidence in her and she participated 
in the affairs of the state. ShahJahan usually consulted her on private as 
77 
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well as state affairs. The royal seal was in her charge. Infact, she 
supported him in every hue and cry. She was entitled as *MaIika-i-
Jahan' (Queen of the World) and ShahJahan gave her a present of two 
lakh ashrafis (gold coins) and six lakh of rupees (silver) and also fixed an 
annual allowance of one million rupees.^^ 
In the nineteen years of her married life, she gave birth to her 
fourteen child of whom eight were daughters and six sons. Among them 
seven died in infancy and seven survived. 
However, the birth of Mumtaz's last daughter Raushan Ara Begum 
caused the death of Empress. At her last moments, she asked her daughter 
Jahan Ara to call the emperor to her bedside. When ShahJahan came she 
commended him to take care of her children. With these words the 
empress closed her eyes on 17* Zil-Qa'da, 1040 A.H/ 1631 A.D.^' 
According to Abdul Hamid Lahori the queen at that time was thirty-eight 
years and two months shamsi. 
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Bebadal Khan Gilani gives the date of her mourning departure in 
the following words: 
82 
a,} 
Eng.tr. 
'May the abode of Mumtaz Mahal be in Pradise.'(1040 A.H/ 1631 A.D). 
According to Khafi Khan, after this incident ShahJahan was 
overwhelmed by shock and burst into tears. His grief was reflected in the 
following couplet: 
83 
Eng.tr. 
'A life without seeing friend is disgraceful.' 
The court went into mourning and the officers and servants of the 
palace dressed themselves in white garments. The emperor ShahJahan 
was so much grief-stricken that he did not appear in the Jharokha for 
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about a week.^ '* However, this 'treasury of chastity'^^ was buried 
temporarily in the zainabad garden at Burhanpur which is situated on the 
other side of river Tapti. Sometimes later on 17 Jumada, 1041 A.H/ 
11* Dec. 1631 A.D, her remains were sent to Agra and it was buried on 
the banks of river Jamuna.^^ Earlier this plot had belonged to Raja Man 
Singh but later ShahJahan acquired it from his grand-son Raja Jai Sigh.^ ^ 
He selected this place as 'the Dweller in Paradise'. Within the next 
seventeen when ShahJahan's sadness subsided a little, he decided to built 
over her tomb a mausoleum which coated of white marble and decorated 
with mosaics. It was completed in 1055 A.H/ 1645 A.D. However, that 
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'Bubble in marble'^^ is now called the 'Taj Mahal'. ShahJahan built this 
mausoleum as a tribute to her devoted wife. 
Not only this, Emperor ShahJahan also decide to built a large city 
for the memory of his beloved wife, called Mumtazabad which was like 
Sikandra or Akbarabad. It was completed with twelve-years, 1631-1642 
A.D. However, the name could not last long and it merged with the 'city 
of Agra'^^ Now the mausoleum of Taj stands still as a symbol of love and 
fidelity. 
Another educated wife of ShahJahan was Akbarabadi Begum, 
also known as Aziz-un-Nisa Begum. She was eagerly interested for the 
spread of education and learning and built a Madrasah with big expenses 
near the Faiz bazaar at Delhi in 1667 A.D.^^ The students are also resided 
in the Madrasahs and it was under the charge of Shah Abdul Qadir 
Dehlavi. The other scholars like Shah Ismail Syed Dehlavi, Maulana 
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Faiz-ul-Haqq Khairabadi and Maulana Ashfaq Dehlavi were also 
91 accompanied him. 
The other wife was Fatehpuri Begum who was famous for her 
great erudition and accomplishments. In 1060 A.H/ 1650 A.D, she built a 
Madrasah at Delhi adjoining with a masjid named Fatehpuri. Accordmg 
to 'Asar-us-Sanddid'^^ there were sixty nine rooms in this Madrasah for 
the students to receive education. 
Thus, it shows the enthusiastic approaches of the royal ladies of 
ShahJhan for the spread of education and learning. 
Besides, these ladies ShahJahan's elder daughter Jahan Ara also 
contributed a lot in the literary field. 
JAHAN ARA BEGUM (Adornerofthe World): 
The most outstanding and loving daughter of ShahJahan was Jahan 
Ara Begum. She was the eldest daughter of Mumtaz Mahal. She was bom 
'^ Islahi, Zafarullslam,P-122 
See also: 'Asar-us-Sanadid', I, PP-85,86. 
92 Islahi, Zafarul, Islam, P-1301 
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at Ajmer on 21' ' Safar, 1023 A.H/ V' April, 1614 A.D.^^ At that time 
ShahJahan was mainly busy in war with Rana Amar Singh of Udaipur. 
When ShahJahan achieved victory against him he was conveyed 
the happy news of the birth of Jahan Ara. The royal household celebrated 
her birth with great pomp and show as a sign of prosperity and according 
to custom the new bom baby was presented to her grand-father emperor 
Jahangir to receive a name. He gave her the poetic name of 'Jahan Ara-
the Adomer of the world.'^^ 
Jahan Ara was brought up in an academic and literary atmosphere 
in which Nur Jahan and Mumtaz Mahal not only flourished as reputed 
scholars but they also rendered valuable services for the cause of 
education. 
However, in those days higher education was confined only to boys 
and female segment of society could receive only primary education at 
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home or at Maktab and for. them the main obstacle in getting higher 
education in Maktabs was the custom of Purdah (Seclusion). 
Despite this fact, ShahJahan provided the best possible education 
to his daughter and he appointed qualified tutoresses to educate her. Jahan 
Ara received her early training and association from her wet-nurse Huri 
Jan. Later on, she got her education and training under the care and 
guidance of Sati-un-Nisa Khanum,^ ^ (sister of Talib Amli, famous poet), 
the most talented and cultured lady who enjoyed the title of Malik-us-Shu'ra', 
who was appointed as her tutoress at the instruction of her mother 
Mumtaz Mahal. 
The author of 'Ma'asir-ul-Umara', remarks that 'under the 
guidance of Sati-un-Nisa, Jahan Ara became a learned lady. Sati-un-
Nisa taught her the Holy Quran, Tajwid and Qirat and she gained 
proficiency in Persian prose and poetry within a short time. She 
composed many Persian poems.^^ 
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In ShahJahan's period, the traveler, Tavemier remarks about the 
qualities of Jahan Ara as follows: 
'It is true that Jahan Ara has notable qualities and is capable of governing the 
whole empire if the responsibility of ruling was entrusted on her.' 
According to Thomas William Beale: 
'The name of Jahan Ara Begum is recorded in history as one of the reputed 
female scholars. She has been considered as celebrated in song, biography and history 
as the heroic, the witty, the generous, the beautiful and the learned daughter of 
ShahJahan.''°° 
Jahan Ara had mystic leanings. Her favourite study was religion. 
She became master in the recitation of Quran and her writings are 
focussed on religious treatises and mysticism. Several religious treatises, 
oneofher workis'Mwrn^-wMnv^/z' (^(j^ili^yV) It is a biographical 
account of famous Sufi of Ajmer Khwaja Muin-un-din Chishti. It also 
supplies brief biographical references about his descendants and chief 
disciples like Shaikh Hamid-ud-din Nagauri, Shaikh Qutb-ud-din 
Bakhtiyar kaki, Shaikh Farid-ud-din Ganj-i-Shakar, Shaikh Nizamuddin 
Lai K.S, -90 
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101 Auliya and Shaikh Nasir-ud-din Chiragh-i-Delhi. In 'Munis-ul-Arwah' 
102 
Jahan Ara Writers: 
Eng.tr. 
I have written the accounts of these Sufis who are favourites of God, after 
taking out information about them from authentic books and treatises. While writing 
them I have taken care to see that they are genuine. I hope that the readers will greatly 
benefit from them. 
'Munis-ul-Arwah' is an unique mystic work as it deals with the life 
and works with the Sufis which is know as 'Malfuzat' (table talk). Jahan Ara 
had compiled this book in 1049 A.H (1639-40 A.D) and wrote it on 1053 
A.H/1643 A.D. At that time she was twenty-six year old.*°^  
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As regards the style of this book, it is written in a simple and 
eloquent style. She has avoided superfluous and ornamental language. 
These qualities touch the heart of all readers. Some one has composed the 
following verse in praise of Jaha Ara. 
104 ^ , ~ , ^ 
Eng. tr. 
The eyes cannot captured the grace and beauty. 
The flower gatherer apologizes for the shortage of his skirt. 
About this book Maulana Shibli has remarked that the style of the 
book is very clear and lucid. The book has been published and one of its 
manuscripts is preserved in the library of Dar-ul-Musarmifm, Azamgarh. 
It is written by the famous calligraphist Aqil Khan and was written on the 
order of Jahan Ara. He wrote it in 1068 A.H./1657 A.D that means after 
nineteen years of the compilation of the original work. At that time Jahan 
Ara was forty years old. Thus, it is proved that in this book the account of 
the sufis has been given in whom Jahan Ara had firm faith and respected 
them greatly. The size of this manuscript is 27x17. The total number of 
pages is 144, and each page contains eleven lines. Maulana Shibli had 
bought this book at a big price. It was included as one of the valuable 
manuscripts in his collection. In May 1911 A.D this manuscript was sent 
'°'' 'Munis-ul-Arwah',?-6. 
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to London for an exhibition as a masterpiece of calligraphy. Rieu had 
mentioned two manuscript copies of this work but after wards Irvine 
mentions another copy of it.'°^ 
Jahan Ara's literary talents are exhibited in analyzing the life of 
Sufis. Her 'Munis-ul-Anvah' is based on several earlier works, like 
'Akhbdr-ul-Akhydr' {j\J>\}ij\J-i) a history of Sufis by a famous and dis-
tinguished scholar Shaikh Abdul Haqq Muhaddith of Delhi. In 'Munis-ul-
Anvdh' , it is remarked: 
JiJ'U J^/£^[^ji ^J\h^,\j)} c^ lTil i^i)^ (jUbi 
Eng.tr. 
As I used to spend most of my time in carrying out obligatory and necessary 
commandments of God as well as in reading the Quran. I did not get time to study the 
biographical accounts of the Sufis. Therefore I started to study them through books 
and treatises. 
In 1931 A.D, an English lady Andreau Butenschon Published a 
book 'Mughal Princess-Jahan Ara Begum' in which she mentioned one 
incident that when she was busy to see the Agra fort, she found few 
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copies of Jahan Ara's calligraphy. She wrote it when she was imprisoned 
in Agra fort with her father. Jahan Ara wrote about her father. Jahan Ara 
wrote about her life in captivity and hid this below the stone. She realised 
1 A O 
that when the stone would be damaged it would be seen by all. 
Jahan Ara was a poetess of high order. Her 'Munis-ul-Anvdh' 
contains her own composition at many places. A few couplets of her run 
as follows: 
C^^-J »>t^l f'Jjj) 'S^J 
109 c^il»(/y^Uj1f/'j>;t/ 
Eng. tr. 
As he has put the collar of friendship around my neck. 
Therefore, I have endured it every where, because in it was his pleasure. 
Eng. tr: 
On the nights of separation, my beloved came beside me without my efforts. 
I was his lover and I was mad for him, so my love rewarded me. 
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I l l 
Eng.tr, 
I am able to hold that sun-like face (of my beloved). Then, the king's claim of 
being God will lose its value. 
Other Couplets are: 
Eng.tr. 
Oh God! This all is the sign of your greatness. 
This world is related with the great ocean of your bounty. 
How can I praise you. 
Only and you (have the ability to) Praise yourself 
The author of 'Tarikh-i-Agra', Munshi Sail Chand, records few 
couplets of Jahan Ara which she recited at the death of her father. These 
are as follows: 
' ' ' 'Risala-i-Sahibiya', P-101. 
' '^  'Bazm-i-Taimuriya', P-451. 
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"3 /jiij(iiiifji'Ci'^(jy ^s^jiii^iii^jj^^^l 
Eng. tr: 
She also composed an elegy on the death of her father. She compares her 
father with an illuminated sim which is hidden and at another place she writes O king 
of the world! Open your merciful eyes and look towards me, I spent my days and 
nights weaping lamenting burning in grief like a candle. 
Jahan Ara's poetic genius has shown itself in the Tazkiras like 
'Kalimat-ns-Shu'ra', 'Ranzat-us-Shu'ra', and 'Khazain-i-Umra'. 
One incident has further shown Jahan Ara's poetic interest. Once 
she went to visit a garden in a veil on an elephant. Mir Saidi Tehrani saw 
her and when her elephant passed from his side he recited the following 
verse: 
'"* (/^L^-.^tr^j(:i/lr j'i:.Jt»y.tJty.&y: 
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Eng.tr. 
Putting veil on her face, with coquetry. 
She came to her garden so that the fre^ance of the rose may come to her brain. 
After this event Jahan Ara ordered that Mir saidi be presented 
before her. When he came, she requested him to recite the verses once 
again. Jahan Ara praised his verses and gave him five thousand rupees 
but due to his ill-mannered way she ordered him to leave this palace. 
Maulana Shibli in 'Maqalat-i-Zeb-un-Nisa' remarks that 'This incident 
showed Jahan Ara's personality and her honour.'"^ 'Kalimat-us-Shu'ra' 
has mentioned Jahan Ara's poetic genius. Once Mirza Hussain Beg Rafi 
Qazwini, the poet and mansabdar of ShahJahan, wrote a 'masnavi' by 
praising the garden of ShahJahan 'Bagh-i-Hayat'. Jahan Ara liked his 
'masnavi' very much and she rewarded him five hundred rupees for his 
poetic work.^'^ 
Jahan Ara was an enthusiastic poet and she encouraged a number 
of scholars and rewarded them stipends and allowances. In the Tazkiras 
like 'Kalimat-us-Shu 'ra', Ghulam Ali Azad mentioned when Mirza 
''^ 'Bazm-i-Taimuriya', P-454. 
• '^  'Bazm-i-Taimuriya', P-454. 
See also : Ali, Mahmud, P-56. 
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Muhammad Ali Mahir, also knovm as Murid Khan, wrote a 'masnavi' in 
her praise, she rewarded him five hundred rupees for this verse. 
Eng. tr: 
You have the attributes of God as he himself is hidden but his beneficence is apparent. 
Maulana Ghulam Ali Azad had copied this version in page no. 114 
and he said that this poetry has also found in N'imat Khan All's 
'masnavi' which he wrote in Zeb-un-Nisa's large tent pavillion. The 
Tazkiras like 'Makhzain-al-Gharaib' has mentioned that Mirza 
Muhammad Ali Mahir had wrote nine-hundred 'Masnavis' by praising 
Zeb-un-Nisa' but she liked most the above mentioned verses.''^ 
One incident which showed Jahan Ara's generosity. Once she was 
burnt seriously, Haji Muhammad Khan Quddusi wrote a 'Qasidah' 
(Panegyric) on this incident Jahan Ara gave him five thousand rupees for 
this one verse which is as follows: 
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Eng. tr. 
The candle raised her head and expressed her misbehaviour, while moth burnt 
himself in the love of the candle. 
Jahan Ara's another literary work is 'Sahibiya' which is a 
biographical work of her spiritual Pir Mullah Shah Badakhshi. She also 
100 
gives the minutest details about his dress, food etc. Jahan Ara was 
initiated into the Qadiriya order in 1640 A.D, by him. This manuscript is 
preserved in the Aparao Bholanath Library in Ahmadabad. It contains 19 
folios, lines 15 per page, which is written in nastaliq with the mixture of 
Shikasta. This work has completed on 27* Ramadan, 1051 A.H. / 1641 
A.D. and it also published in the Punjab University Oriental College 
Magazine (Vol. XIII. No. 4). Jahan Ara was narrated in this book how her 
brother Dara Shukoh advised her to join the Qadiriya fold* '^ .She wrotes 
about her brother, ' I love my brother Dara Shukoh both in form and 
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spirit. We are infact like one soul in two bodies'. About the Qadiriya 
order she said: 'of all the descendants of Timur, only we two, brother and 
sister, were fortune to obtain this felicity. None of our forebears ever 
tread this path in quest of God and in search of the truth. My happiness 
knew no bounds. My veneration for Mullah Shah increased and I made 
him my guide and spiritual preceptor in this world as well as in the 
hereafter,' 'My guide, my Lord, my creed and my refiige O Mullah Shah! 
I have none except you and my God.' 
Jahan Ara in 'Risala-i-Sahibiya' wrote that God has concentrated 
and helped in her eagerness to search the right path. Jahan Ara and her 
spiritual preceptor (Pir) Mulla Shah Badakhshi also wrote a commentary 
on the Quranic Surahs. It is partly in Persian and Partly in Arabic. This 
commentary is on Surahs (i-iii,x,xii). He named it 'Shah-i-Tafsir'^^^ 
Jahan Ara was a pious and philanthropic lady. She spent her spare 
time in prayer, reading the Quran. In literary work her passion in religion 
was also shown. She spent large sums in constructing religious and public 
buildings. The grand Jami Masjid, Cathedral mosque of Agra was built 
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by her in the year 1057 A.H/1647 A.D. The mosque also attached with a 
Madrasah which ran very well for a few days. She also erected a 
magnificent Caravan Sarai which no longer exists now. This inn has been 
highly admired by the foreign travellers Bemier'^ "* and Manucci.'^^ It is 
said that 'This Princess (Jahan Ara) to preserve her memory gave order 
for the construction of a sarai in the square, which is between the fortress 
and the city. This is the most beautiful Sarai in Hindustan, with upper 
chambers adorned with many paintings and it has a lovely garden, in 
which are ornamented reservoirs. In this Sarai none put up but great 
Mogul and Persian merchants. The king went to view the work that had 
been done for his beloved Begum Saheb, and he praised her energy and 
liberality. Sa'dullah Khan praised the inn as follows: 
Eng. tr. 
'If the terrestrial Paradise is on earth, it is here, it is here, it is here', '^ ^ 
In this inn, hundreds of travellers could also stay for a few days for 
enjoying the free boarding and lodging. Not only this she also built a 
mosque in Kashmir which became known as Masjid Mulla Badakhshi. 
Abdul Hamid Lahori also mentions another monastery (j7Lv) which 
^^^ Bemier,PP, 280-281. 
^^^ Manucci,I,P-212,213. 
'^ ^ Manucci,I,PP-212-213. 
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was erected by Jahan Ara at Hirapur in Kashmir. Many of her 
buildings are still called after her name. e.g. Begam Ka Bagh. Begami 
Dalan il^l^/Bnj\Jb{fo) etc. This inn might have been founded by her at a 
time when she visited Kabul with her father. W. Barr in 'Cabul and the 
Punjab in 1839' also speaks of a Sarai near Atak which he says was once 
very extensive, but is now in ruins, but at present it bears the name of 
Begam ki Sarai. Shah Jahan also planted a large number of gardens for 
his favourite daughter Jahan Ara at Agra, Delhi, Ambala and in Kashmir. 
Thus, the number of buildings, gardens and baths founded by her and 
associated with her name is considerable. 
Jahan Ara was also open-minded generous and a charitable lady. 
Her charitable passion is shown from one incident that when Shah Jahan 
recovered from his illness, she distributed fifty thousand rupees to the 
poor and after the death of the emperor she spent two thousand gold coins 
to the poor. She also took the responsibility of finishing the work of her 
mother which had left undone. Mumtaz had prepared the dowry for poor 
girl but due to her sudden death it was unfinished. After that Jahan Ara 
took the whole responsibilities. Manucci remarks about Jahan Ara that 
'^ ^ Yazdani, P-26. 
'^ ^ Yazdani, P-6 
See also: Misra, Rekha, P-110 
Manucci, II, P-126. 
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she was 'most lovely, discreet loving, generous, open-minded and 
1 OQ 
charitable and one who was loved by all'. This lady also spent large 
sum, for the marriage of her brother Dara Shukoh. 
After the death of her father, she lived in Delhi at Ali Mardan 
Khan's house in 1666 A.D. and was given the title of Badshah Begum. 
Despite all the court politics, her brother Aurangzeb also visited her. He 
had great respect for her. Thus, she remained the first lady of the court 
'Padshah Begum'till her death.'^" Jahan Ara was religious minded lady. 
Once she had gone on a pilgrimage to the dargah of Khwaja Muin-ud-din 
Chishti at Ajmer and she had constructed a corridor known as Begami 
Dalan near his 'mazar' (tomb). 
However, this lady died in the reign of her brother Aurangzeb on 
3"* Ramadan, 1093 A.H./5* Sep. 1680 A.D. and was buried in the 
courtyard of Nizam-ud-din Auliya's shrine near Masjid Khizr Khan at 
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Manucci, I, P-212. 
See also: Lai, K.S,P-90. 
Tavemier, P-299. 
Yazdani,P-133. 
See also: Manucci, II, P-127. 
Butenchon, Andreau, PP-205,206. 
Lai, K.S,P-90 
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Delhi.'^^ Lane-Poole remarks 'she died with the fame of her past beauty 
still fresh, unmarried, at the age of sixty-seven.' 
She composed herself a cenotaph on her grave which she erected 
during her lifetime. The inscription'^'* on the grave is both poetic and full 
of Pathos. The inscription runs as follows: 
1/ . ) / ^ j>4 >;r ^' 
Eng.tr. 
'Except (with) grass and green things let not my tomb be covered, for grass is 
all-sufficient pall for the graves of the poor. The Fakir, The transitory one, Jahan Ara 
132 
133 
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Ibid, P-90. 
See also: Kausar, Kabir, P-139. 
Manucci, I, P-209. 
'Bazm-i-Taimuriya', P-455. 
Beale, ^An Oriental Biographical Dictionary', P-190. 
Chatterji, Nandalal 'Architectural glories of Delhi'Calcutta, 1969, P-89. 
Henceforth, Chatterji, Nandalal 
Stephen, Carr,' The Archaeology and Monumental Remains of Delhi' New 
Delhi, 1876, PP-61-62. Henceforth, Stephen, Carr. 
Lane-Poole, Stanley, 'Aurangzeb and the Decay of the Mogul Empire', New 
Delhi, P-54, Henceforth, Lane-Poole, 
'Asar-us-Sanadid', vol- III, P-180 
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Begum, disciple of the saintly family of Chishti, daughter of Shah Jahan may God 
illumine his intentions. 
Thus, it is remarked that Jahan Ara combined the royal grandeur with 
sufistic simplicity and saintliness. Manucci says about this lady 'She left 
behind her the name and fame of a wise Woman'.'^^ After her death she was 
honoured by the title of 'Sahibat-uz-Zaman' (Mistress of the age). 
Jahan Ara Begum was the lady of such grace who devoted her 
whole life for her captivated father Shah Jahan as a nurse. In Mughal 
history this kind of filial devotion is very rare. Professor Jadu Nath Sarkar 
has compared Jahan Ara to Antigone, However, Yazdani would like to 
'^ ^ Yazdani, P-24. 
See also: Butenschon, Andreau, P-1. 
'Munis-ul-Anvah', P-15. 
Mahbub, P-64. 
Fanshawe, H.C, 'Delhi: Past and present', New Delhi 1902, PP-239,40. 
Stephen, carr, P-62. 
Chatterji, Nandalal, P-89. 
Lane-Poole, P-54. 
Kausar, Zinat, P-159. 
Law, N.N, PP-203,204. 
Mukherjee, Soma, P-177 
Hussain, Yusuf, 'Glimpses of Medieval Indian Culture', Bombay, 1957, P-90. 
'^ ^ Manucci, II, P-240. 
See also: Lai, K.S, P-90. 
Yazdani, P-23. 
See also: Misra, Rekha, P-87. 
Mukherjee, Soma, P-176. 
Yazdani, P-20. 
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compare the role of Jahan Ara with a character in Shakespeare's novel 
Cordelia whose 'voice was ever soft, gentle and low-an excellent thing in 
women . 
RAUSHAN ARA BEGUM (EnlightenedMind): 
The younger daughter of ShahJahan and Mumtaz was Raushan Ara 
Begum, the light of princesses or princess of enlightened mind. Raushan 
Ara was bom at Burhanpur on 2"'' Sept, 1617 A.D. She was three and a 
half year younger to Jahan Ara.''*° 
The contemporary sources like 'ShahJahan Nama' has not given 
much information about Raushan Ara's literary talents but from the 
information of Jahan Ara's education cited in 'Badshah Nama' and other 
sources like 'Bazm-i-Taimuriya', it might be suggested that being a sister of 
Jahan Ara, she was also educated. As ShahJahan had appointed a tutor Sati-
un-Nisa to educate her daughter Jahan Ara, he might have also advised Sati-
un-Nisa to educate his younger daughter Raushan Ara, though she was less 
intelligent than her elder sister. According to Bemier,''*' Raushan Ara was 
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Yazdani, P-20. 
Beale, 'An oriental Biographical Dictionary' P-334. 
See also: Lai, K.S, P-98 
Bemier, P-14. 
See also: Lai, K.S, PP-98,99. 
Catrou,F.F, 'History of Mughal Empire', Calcutta, 1907,PP-237,238. 
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less beautiful than her elder sister, neither was she so remarkable for wit and 
intelligence. She was nevertheless possessed of the same vivacity and was 
equally the votary of pleasure. 
On the basis of above information, it is clear that Raushan Ara 
Begum, as compared to her elder sister, was not so much remarkable in 
literary field. Infact, she was much more plyant and cunning and she 
supported her favourite brother Aurangzeb in administrative work. She 
acted as spy and conveyed much valuable intelligence to Aurangzeb. She 
was also interested in growing trees and plants. 
Raushan Ara died unmarried at the age of fifty six on 17*JamadiI, 
1080 A.H/ 21'^ September, 1669 A.D at Akbarabad and is buried at Shah 
Jahanabad (Delhi) in her own garden which she herself had built and had 
named as the garden of Raushan Ara Begum. ^ '*^  
142 Manucci, II, P-177 
Beale, 'An oriental Biographical Dictionary', P-334, 
Kausar, Kabir, P-287 
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(VI). MUHI-UD-DIN MUHAMMAD AURANGZEB 
(ALAMGIR) AND THE COURT LADIES: (1658-1707 AD) 
Zeb-mi-Nisa {Ornament of womanhood): 
The eldest daughter of Aurangzeb was Zeb-un-Nisa Begum (the 
ornament of womanhood). She was bom on 10* Shawwal, 1048A.H/15* 
Feb, 1638 A.D at Daulatabad in the Deccan.^ '*^ Zeb-un-Nisa was the 
daughter of Dilras Banu Begum who bore the title of 'Rabia-ud-Daurani' 
(Rabiaoftheage).^"^^ 
Dilras Bano Begum was the daughter of Shahnawaz Khan Safavi 
also known as Mirza Deccani. He belonged to the ruling family of 
Safavis of Persia. His original name was Badi-uz-Zaman. He trained his 
daughter and gave her good education. Thus, Dilras Bano Begum was an 
educated and self-willed lady.^ '*^  
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Khan, Saqi Musta'id, 'Maasir-i-'Alamgiri\ Eng. tr. Sarkar, Jadunath, 
Calcutta, 1947, P-332. Henceforth, 'Maasir-i-Alamgiri' 
See also: Nagar Ishwar Das, 'Futuhat-i-Alamgiri' Ed. Ahmad, Tasneem, 
Delhi, 1978, P-162. Henceforth, 'Futuhat-i-Alamgiri'. 
Sarkar, Jadunath, 'History of Aurangzeb' vol-I, New Delhi, 1912, P-33. 
Henceforth, 'History of Aurangzeb'. 
AUMahmud,P-155 
See also: Kabir Kausar, W-16,11. 
'History of Aurangzeb', I, P-33 
Nomani, Shibli, Maqalat-i-ShibW vol-V, ed. Nadvi, S. Sulaiman, Azamgarh, 
1955, PP-100,101. Henceforth, 'Maqalat-i-ShibW. 
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It is stated that Zeb-un-Nisa came from such lineage whose 
ancestors were famous not only for their courage and statesmanship but 
who also patronized learning and played a significant role in the field of 
education. 
Zeb-un-Nisa had inherited her father's keen intellect and literary 
tastes. From her childhood she was interested in literary pursuit and 
Aurangzeb gave her sound education under able tutors and tutoresses. 
Her pattern of education resemble those of Nur Jahan, Mumtaz Mahal 
and Jahan Ara. 
In the beginning, Aurangzeb had appointed a highly educated lady 
Hafiza Maryam.^ ^^ She was famous for the memorization of Holy Quran 
by heart with the help of this lady Zeb-un-Nisa learnt the Holy Quran and 
became a Hafiza-i-Qurdn at the age of seven. When she recites it to her 
146 
'Storia Do Mogor' II, PP-52,53. 
She was the mother of high rank noble Inayatullah Khan and the wife of 
Mirza shukruUah of Kashmir whose family came form Naishapur in Khurasan, 
see, 'Maathir-ul-Umara', I ?-6Sl. 
Zinat Kausar, P-160. 
Islahi, Zafarul Islam, PP-105,106. 
'Khawateen\ P-256. 
Lal.K.S,P-110. 
Ahmad, Hafiz Shamsuddin, 'Zibun Nisa Begum and Diwan-i-Makhfi', Journal 
of Bihar and Orissa Research Society, vol-XIII, 1927, P-42. Henceforth, 
JBORS, XIII. 
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father, Aurangzeb was so impressed that he gave her thirty thousand gold 
Mohurs as a reward. Not only this he also arranged a feast on this 
occasion in the great maidan at Delhi and distributed thirty thousand gold 
mohurs to the poor. The public offices were also closed for two days. 
1 ASK 
She also learnt Arabic for four years from a lady named Miya Bai and 
gained proficiency in it. Another poet name Shah Rustam Ghazi^ '^ ^ was 
appointed as her teacher who taught her Persian. Thus, Zeb-un-Nisa 
became well-versed in Arabic, Persian and learnt Subject, like 
Mathematics, Astronomy. The authors of Persian sources like 'Maasir-i-
Alamgiri', 'Mirat-ul-Alam' Praised Zeb-un-Nisa and said: 
150 
'x^iX\(\jtyr'^j^i6/^J^j^)' 
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Lai Magan, 'Diwan-i-Zeb-un-Nisa', London, 1913, P-8. Henceforth, 
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Sarkar, Jadunath, 'Studies in Mughal India' Calcutta 1919, P-79. Henceforth, 
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Eng.tr. 
She acquired excellent knowledge of Arabic and Persian. 
Zeb-un-Nisa wrote different Persian scripts like Nastaliq, Naskh 
and Shikasta with style and neatness.*^^ Aurangzeb's former teacher 
Mulla Jiwan also guided her for sometime. Under his influences, she 
studied a number of books and gained knowledge in Persian and Arabic 
prose and poetry.'^ ^ In the very begirming, Zeb-un-Nisa wrote in secret, 
but when Shah Rustam Ghazi found few copies of her verses in her 
exercise books, he realised her talents and future greatness. He advised 
Aurangzeb to find eligible poets and invite them to Delhi to form an 
intellectual environment for the princess. We find the name of some poets 
like Nasir Ali who came fi"om Sirhind, Sayab Shamsh waliullah, 
Brahmin and Behraaz etc who influenced the princess. 
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Zeb-un-Nisa's enthusiastic approach in writing is clearly visible 
from a photo, available in the central Museum of Lahore. It shows the 
Princess, wearing beautiful black garment and seated on a marble floor, 
busy in writing. The Ganges, has been shown flowing at her back.'^ '* She 
was so perfect in writing a commentary on the Holy Quran but her father 
stopped it because of her belonging to the fairer sex. She also wrote 
Arabic verses but when an Arabic scholar saw it he remarked 'whoever 
has written this poem is Indian. The verses are clever and wise but the 
idiom is Indian although it is a miracle for a foreigner to know Arabic so 
well.' '^ ^ This comment made her perfect in writing and she began to write 
in her mother tongue Persian. Aurangzeb also appointed an accomplished 
scholar Mulla Said Ashraf Mazandrani as her tutor. Under his guidance 
Zeb-un-Nisa gained proficiency in theology and cultivated a taste for 
poetry and became a renowned poetess,*^^ on the basis of above 
information one can realise the surroundings that she belong to. 
Islahi, Zafarul Islam, P-102 
'^ '' Kausar, Zinat, P-1 
'^ ^ 'Diwan-i-Zeb-un-Nisa',?-3 
'^ ^ JBORS, XIII, P-42 
See also: Kausar, Zinat, p-161. 
Mukherjee, Soma, P-178. 
'Bazm-i-Taimuriya', P-456. 
'Maqalat-i-Shibli' PP-101,102. 
Islahi, Zafarul Islam, P-102 
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Zeb-un-Nisa was a great patron of learning as she had passed the 
greater part of her life in literary pursuits. Every year she had spent her 
personal allowances of four lakh rupees to encourage the men of letters. 
Thus, she founded a special department for the translation of classical 
books and writing of the original works. She had a splendid library of her 
own where she collected several valuable books on various disciplines 
like history, literature, law and religion (Islam) and also manuscripts. She 
employed skilled calligraphists to copy the rare and valuable books for 
her. She rewarded them according to their merits. She also had a 
scriptorium in Kashmir as the paper and scribes of Kashmir were 
excellent. The author of 'Maasir-i- 'Alamgiri' has praised the library of 
Zeb-un-Nisa and said that 'the like of it was never seen before'. He 
quotes the following line for this: 
158 J>l»j.\^j)S^ ^^'/iitJ.'Si/'Z^^^ 
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'Maasir-i- 'Alamgiri', P-322 
See also: Kausar, Zinat, P-161. 
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Mukherjee, Soma, P-178 
'Maasir-i- 'Alamgiri', Persian text, P-539. 
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Eng.tr. 
As she had paid great attention to the great literary people therefore as a result 
she possessed a library the like of which none had seen. 
Zeb-un-Nisa had spent most of her time in her Ubrary and no one 
dared to disturb her during the course of study. Infact, her court was a sort 
of Hterary academy where she guided the genius poet and the Uterary 
figures sent their works for her criticism. According to the writer of 
'Maasir-i-'Alamgiri' Mulla Saif-ud-din Ardbeli had translated the 
gigantic Arabic 'Tafsir-i-Kabir' (Great Commentary) into Persian under 
her command which was written by Imam Fakhruddin Razi Mulla 
Saif-ud-din entitled it 'Zeb-ut-Tqfasir' (the ornament of commentaries) 
in the name of Zeb-un Nisa. The writer of 'Maasir-i-'Alamgiri' also said 
that other tracts and books were also composed in her honoured name but 
the writers name of the Risala is not found anywhere. The five volumes 
of 'Zeb-ut-TafasTr' are preserved in the Bodlein library of Oxford. The 
total number of pages of this is six hundred and sixteen. He had 
completed this work at the end of 1081 A.H /1671 A.D. It is stated that 
the writer himself wrote this book.'^' 
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'Maasir-i- 'Alamgiri', P-322 
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'Khawateen',P-258. 
Jaffer. S.M, P-197 
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Zeb-un-Nisa was also quite coversant in letter-writing and the 
collection of her letters known as 'Zeb-ul-Munshaat'. It was seen by the 
author of 'Tazkirat-ul-Gharaib', Aurangzeb appreciated the style of her 
letter which began as: 
t:/*k_^  t> -\J^iJ If "c^L L 
Eng.tr. 
My father, my heart, your Majestry. 
She had knowledge in the field of judiciary also. She was often 
consulted for judicial and criminal cases. She was so expert and knew so 
well the different codes that she did not consult any book for 
confirmation. *^ ° 
The Princess often organised poetical contests 'Mushairas' in her 
palace with all the Poets and poetess. In this contests, a poet Nasir Ali 
was regarded as her rival poet and Zeb-un-Nisa admired him very 
much.'^^ 
Hussain, Yusuf, 'An Educational System in Medieval India' Islamic Culture, 
vol-xxx, 1950,P-121. 
JBORS, XIII, PP-42, 43 
'Studies in Mughal India' P-79. 
'^ ° Kausar,Zinat,P-163. 
'*' Ibid,P-163. 
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On the basis of above information no one can deny the fact that 
Zeb-un-Nisa was a great poetess of her times. It is a general opinion that 
she composed poetry under the pen-name of 'Makhfi' (the concealed 
one).'^^ It seems that 'Makhfi' was not her only Pen-name as in many of 
her poems the word 'Zeb' occurs as her Pen-name. We have found few 
verses in which Zeb has appeared as her Pen-name. For example. 
j^' 6^^i -<:>t J-* 6i '/ 
163 
Eng.tr. 
'May that arm which did not girdle round a neck be broken, May that 
eye which did not enjoy the look (of the beloved) better be blind, Hundreds of 
springs passed away and every flower found a place on some head. But the 
bud of my heart never adorned a turban.' 
In his book, Shibli Nomani has also attributed the above mentioned 
verses to her. Zeb-un-Nisa wrote verses which were much appreciated by 
her father's elder brother Dara Shukoh and many of her verses are seen in 
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'Bazm-i-Taimuriya', P-460 
See also;, Kausar, Kabir P-394 
Kausar, Zinat, P-163. 
'Bazm-i-Taimuriya', P-461. 
See also: 'Maqalat-i-ShibW, P-105 
JBORS, XIII, P-44. 
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his 'Diwan'. However, the authorship of 'Diwan-i-Makhfi' is greatly 
contested. It contained four hundred twenty-one Ghazals and several 
Ruba'is (quatrains). In 1730 A.D some other Ghazals added to it. Many 
of its copies were also made in India and Persia. Some of these are known 
and preserved. One copy of it is published from London in the Wisdom of 
the East Series which is named as 'Diwan-i-Zeb-un-Nisa'. In this book 
the first fifty Persian Ghazals are translated into English by Magan Lai 
and Jessie Duncan West Brook. In the first portion of this book there is an 
introduction of twenty-three pages which is written by Duncan west 
brook. She wrote about Zeb-un-Nisa's sense of humour and promptness 
and also other incidents in it/ '^* but Sir Jadunath Sarkar'^^ has disagreed 
with it. Shibli Nomani in his essay also wrote about the absurdity of Zeb-
un-Nisa. 
Thus, the Diwan of Zeb-un-Nisa entitled 'Diwan-i-Makhfi' remains 
controversial to all of us. Though it is not an easy task but in the 
following lines an attempt has been made to draw a conclusion about it. 
On the basis of some information we cannot say that it is Zeb-un-
Nisa's work. Prof Mehfiiz-ul-Haq said that it was the work of Makhfi 
Risht who in order to earn his livelihood came from Persia during the 
^^^ 'Diwan-i-Zeb-un-Nisa', P-13. 
'^ ^ 'Studies in Mughal India', ?-79. 
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reign of ShahJahan. He tried to eulogize the rich and powerful men of the 
time but he met with difficulties in India and was glad to leave this 
country. Thus, his work could not gain popularly like the works of other 
poets. His 'Diwan' went to other people's hands without any 
investigation they attributed it to Zeb-un-Nisa.'^^ 
The name of few chronologists who gave their views about it. 
Ghulam AH Azad Bilgrami quotes only two of her couplets in his 'Yad-i-
Baiza'. The author of 'Makhzan-ul-Gharaib' Ahmad Ali Sandilwi 
declares that nowhere he saw her 'Diwan\ he saw in a book an anthology 
of her poems. Though this was not authentic because he knew that many 
lines of it belonged to other poets.'^^ According to Shibli Nomani.'^^ her 
'Diwan' contained all her Ghazals but she had lost it in the reservoir 
during her life-time. It is stated in 'Makhzan-ul-Gharaib' that once Zeb-
un-Nisa's note book got drowned in a tank from her maid servant Iradat 
Faham. The maid was very much scared but the tutor of Zeb-un-Nisa, 
MuUa Said Ashraf wrote a letter of apology to her and secured pardon 
for Iradat's fault. Thus, the treasury was lost and only the memory of it 
was left. However, the writers like Kabir Kausar and West Brook have 
'^ ^ 'Maqalat-i-Shibli', PP-105,106 
'^ "^  JBORS, XIII, PP-42,43. 
•^ ^ 'Maqalat-i-Shibli', P-105 
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stated that in 1724, thirty-five years after the death of Zeb-un-Nisa her 
scattered verses were found and were collected in the form of a 
'Diwari'}^^ We have found few verses which are as follows: 
Eng.tr. 
O the one whose thinking is so clear and bright and thou have got so much fame in 
the field of wisdom that a learned man like plato is also very restless and uneasy. 
''' ^ l » i 
Eng.tr. 
The pearl of learning and literature got separated from him in such a way as if 
the pearl of learning and wisdom has fallen into the water. 
Eng.tr. 
The royal note book (Diwan) has appropriate and selected words scattered 
around it instead of jems and jewels. 
Hafiz Shamsuddin Ahmad also gives the above mentioned 
evidences in his article. According to him, the various copies of 
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'Diwan-i-Makhfi' in manuscript form or in print do not clarify the name 
of the author. Thus, if we get something, it is all about popular fiction. 
One edition of it published by Nizami press Kanpur, in 1283 A.H/1767 
A.D. states that the author of this book is princess Zeb-un-Nisa but Nawal 
Kishore's edition of 1915 A.D declares that the book belonged to a 
Persian poet Makhfi. He also gives some information in favour of the poet 
Makhfi like his native home Istakhr, a place in Khurasan. The 'Diwan-i-
Makhfi ' also shows strong Shiite tendency. But Zeb-un-Nisa had studied 
Sunni doctrines very well and she was brought up in Sunni atmosphere. 
There is no historical evidence that she ever favoured the Shiite 
doctrines. 
About 'Diwan-i-Makhfi' if we go through the views of modem 
writers-both Indian and European like Zinat Kausar, S.M. Jaffer, Soma 
Mukherjeee and Springer, West Brook they say that the author was 
Zeb-un-Nisa but the information of Urdu and Persian sources like 
'Bazm-i-Taimuriya', Maqalat-i-ShibW, 'Yad-i-Baiza', and 'Makhazan-ul-
Gharaib' give different opinions. According to these sources, the author is 
not Zeb-un-Nisa but someone else and it might be Makhfi Risht. It seems 
that these sources are much authentic. Thus, there views are more 
reliable. 
' " JBORS, XIII, P-42,43. 
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So far as the content of'Diwan-i-Makhfi' are concerned, the verses 
of it reveal great poetic talents and Sufi ideas, where Almighty God is 
worshipped, in the form of beloved who is loved and adorned. He reduces 
the lover in despair but bestows on him a ray of hope where he is at the 
point of death.'^ "^ 
In one verse of 'Diwan-Makhfi' it is clear that the beloved is the 
Hunter of the soul, chasing it like a deer through the jungle of the world. 
The lover is the madman who for his love is scorned and laughed by the 
unsympathetic world. The evil and enemy is hidden at the devotee's 
elbow to distract him from the contemplation of God. 
In 'Diwan-i-Zeb-un-Nisa' we have found her poems which deal 
with the feeling of love, beauty, sorrow and oneness of God. 
Some poems of Zeb-un-Nisa have glorified her love. She liked to 
hide her face and waited for her beloved. Thus, she was veiled till the day 
when the Divine beloved should come. Once Nasir Ali said a verse for 
her.'^ ^ 
At another place, the path of Divine love is mentioned which is 
very difficult and filled with many obstacles. However, on reaching the 
""^ 'Diwan-i-Zeb-m-Nisa', P-13. 
•^ ^ Ibid,, P-11. 
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love's path, there is comfort and eternal bliss and the mind realises the 
futility of life without Divine friend 176 
About the love of beloved it is said that it binds the love in chains 
where there is no escape. Then, the heart only wants one thing that is the 
vision of the beloved and his beautous forms fills the heart with joy and 
longing. 
The only joy for the distressed heart hidden in the sight of Divine 
beloved: 
'My heart is darkened like a lamp unlit I have no hope, no comfort anywhere 
caught by the fluttering of thy hair.' 
No remedy can heal the heart's distress expert the vision of thy loveliness.'^ ^ 
All sorrow of the soul is wiped out if the lover has the vision of the 
beloved and heart becomes full with joy. 
Some verses of the Diwan attribute the idea of the oneness of God, 
who is the supreme beloved. 
'whether it be in Mecca's holiest shrine, or in the temple pilgrim feet have 
trod, still thou art mine, wherever God is worshipped is my God. 
O Makhfi, if the Kaaba keeper close to thee his door.' '^ ^ 
'^ ^ Ibid,P-ll 
'^' 'Diwan-i-Zeb-un-Nisa', P-85. 
'^ ^ 'Diwan-i-Zeb-un-Nisa', P-27. 
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Zeb-un-Nisa was religious minded lady. She belonged to the Sunni 
sect of Islam and like her father she was well versed in controversial 
religious points. Her poetry has a special Indian flavour though it shares 
other sufic poetry. She inherited Akbar's tradition of unification of 
religion and she knew not only Islam but also Hinduism and 
Zoroastrianism. She mixed together the religious tradition with Sufic 
practices. In some poems she hails the sun as the symbol of deity. She 
also speaks about the mosque and temple together. She remarks: 
'No Muslim I 
But an idolater, 
I bow before the image of my love and worship her. 
No Brahmin I, 
My Sacred thread 
I cast away, for round my neck I wear. 
Her plaited hair instead.' '''^  
In her poem adoration of Pir (Spiritual guide) is shown. She said 
that Pir is the intermediary between God and man. She symbolized him as 
the morning breeze and bring from the enclosed garden to those, less 
privileged who can only stand without the gate. Infact, she was liberal in 
religious views. 
^^^ 'Diwan-i-Zeb-un-Nisa',?-22. 
'^ ° Mukherjee, Soma, P-178. 
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In later years, Zeb-un-Nisa was imprisoned in the salimgarh 
fortress. Some say that it was because of her 'sympathy with prince 
Akbar' the younger brother of her. Thus, she was deprived of all her 
property and uttered the following verses about her fate. 
Eng.tr. 
'I am the daughter of an emperor yet I have set my face towards poverty. This, 
is what adorns my beauty and my name is Zeb-un-Nisa - the adomer of 
women.' 
During her captivity she wrote much bitter poetry. At that time all 
her friends except Nasir Ali, turned away from her. The verses which she 
composed at that times were as follows: 
'Friends had I, many friends who shared with me. 
Days glad and sad, 
But wine they are no more I am cut free, from all I had.''^^ 
'I have spent all my life, and I have won nothing but sorrow, repentance, and 
the tears of unfulfilled desire.' 
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See also: Kausar, Zinat, P-161. 
Macnicol, Margarett, P-78. 
See also: Mukherjee, Soma, P-178. 
'Diwan-i-Zeb-un-Nisa', P-13. 
JBORS, XIII, P-43. 
'Diwan-i-Zeb-un-Nisa', P-4. 
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'Long is thine exile, Makhfi, long thy yarning. 
Long halt thou wait, thy heart with in thee burning. Looking thus forward to 
thy home returning. 
But now what home hast thou, unfortunate?' 
About the cruelty of her father, she wrote verses which run as 
follow: 
'I have experienced such cruelty and harshness in this land of Hind, 
I shall go and make myself a home in some other land.' 
When Zeb-un-Nisa was released from captivity she wrote verses 
which are very melancholy. One of the sad poems reveals the tragedy of 
her life. These are: 
'O idle arms, 
Never the lost Beloved have ye caressed. 
Better that ye were broken than like this empty and cold eternally to rest. 
O useless eyes. 
Never the lost Beloved for all these years. 
Have ye beheld, better that ye were blind. Than dimmed thus by my 
unveiling tears. 
O Foolish Springs, 
That bring not the beloved to my abode. 
Yea, all the friends of youth have gone from me. 
Each as set out on his appointed road. 
'^ ^ 'Diwan-i-Zeb-un-Nisa', P-18. 
'^ ^ Mukherjee,Soma,P-178. 
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O Fading rose. 
Dying unseen as hidden thou west bom. So my heart blossom fallen in the 
dust was ne'er ordained His turban to adorn.' 
Zeb-un-Nisa also composed verses on the spur of the moment Hke 
her illustrious predecessor, Nur Jahan, Mumtaz Mahal and Jahan Ara. 
Once a maid reported to Zeb-un-Nisa: 
Eng.tr. 
'By chance, the Chinese mirror is broken and gone.' 
Zeb-un-Nisa replied: 
Eng.tr. 
'AH is well, an object of vanity and self-seeing is gone.' 
On another occasion someone in her presence recited this hemistich: 
J} 
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Eng.tr. 
'Rarely has a piebold pearl (half black half white) been seen.' 
185 
186 
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'Diwan-i-Zeb-un-Nisa', P-13. 
Chopra, P.N, P-197. 
See also: Hasan Hadi, 'Mughal Poetry', P-50 
Hasan, Hadi, 'Mughal Poetry',?-5Q. 
IbidP-79. 
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Zeb-un-Nisa without any difficulty, turns it into a beautiful couplet 
as follow: 
Eng.tr. 
'Unless it be the tear of a damsel wit coUyrium, in her eyes.' 
Another verses of her witty remarks is as follows :-
Once Zeb-un-Nisa, dressed in green walked on the palace-roof She was 
noticed by Aqil Khan, he remarked the following verses: 
Eng.tr. 
'A form dressed in green appeased under the blue vault of hearven.' 
Zeb-un-Nisa quickly replied: 
191 ^ 
Eng.tr. 
'Neither force nor gold nor guile will bring her to thee (by heaven). 
When Aqil Khan continued to press his suit, she quoted from Sadi; 
189 
190 
191 
Ibid P-79. 
Hasan, Hadi, 'MughalPoetry', P-79. 
Ibid, P-79. 
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Eng.tr. 
'Why should the wise man (Aqil) commit an act which bring repentance in its 
train.' 
Grief and pain are also evidenced in her verses: 
^ I^ L/L Oi"^ Si i iJi -e i ' ' 
193 ^ ^ , . . , J , . 
Eng.tr. 
'Oh water fall! For whose sake art thou mourning? 
For whose sake art than hanging thy head down in grief? 
And what manner of pain was it that like me through the lifelong night thou 
didst dash thy head on the ground and weep?' 
From above information it is clear that Zeb-un-Nisa was a bom 
poetess and she converted the love of God (Ishq-i-haqiqi) into love of 
mortals (Ishq-i-Majazi). All the sufi poets are excelled to see this. Her 
verses, saturated with the pride of beauty, a princess and a 'Rustum of her 
age' in poetry. Her verses remind one the following words of Abul Fazl: 
'^ ^ Hasan, Hadi, 'Mughal Poetry', P-79. 
'^ ^ Hasan, Hadi, 'Mughal Poetry', P-79. 
See also: Lai, K,S,P-110. 
Chopra, P-197. 
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'He who joins words to words, give away a drop form the blood of his 
heart.'* '^* Zeb-un-Nisa's heart did also bleed when she wrote. 
However, this talented lady died unmarried on 29* Zilqada, 1117 A.H/ 
26* May, 1702 A.D after seven days' illness. She was buried in her own 
garden at Nawalkot, near Lahore. The chronogram of her death contained 
the date on the Quranic words ( J^ (3 (/ J15) 'Wad Khuli Jannati' which 
showed that she passed away on the above mentioned date. Her tomb 
completely devastated and does not exist anymore.'^^ 
Zinat-un-Nisa (Elegance of Womanhood): 
The second daughter of Aurangzeb and Dilras Banu Bagum was 
Zinat-un-Nisa Begum that is to say 'Elegance or ornament of 
womanhood.' She was bom on 1'' Shaban, 1053 A.H/5* Oct, 1643 A.D. 
at Aurangabad.^^^ 
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Abul Fazl 'A 'in-i-Akbari' I, P-618. 
See also: Lai, K.S, PP-118,119. 
'Maasir-i- 'Alamgiri' P-322. 
Ibid, Persian text, P-538. 
See also: 'Futuhat-i-Alamgiri', P-162. 
Irvine, William, 'Later Mughal', Ed, Sarkar, Jadunath, vol-I, New Delhi, 
Reprint, 1971, P-2. Henceforth, 'Later Mughal'. 
Kausar, Kabir, P-394. 
'Maasir-i- 'Alamgiri' P-322. 
See also: Ibid, Persian text, P-593. 
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About the education of Zinat-un-Nisa, the author of 'Madsir-i-
'Alamgiri''^^ has remarked that she received education under the strict 
supervision of her father and studied the necessary concepts of Islam. 
Though we have not found the name of her tutors in any source books 
like 'Madsir-i-'Alamgiri', 'Alamgir-Nama' and 'Bazm-i-Taimuriya', but 
it is said that she was an educated lady. Although she was less intelligent 
than her elder sister Zeb-un-Nisa but she took interest in literary pursuits 
and gained proficiency in Islamic doctrines. She had also composed 
poems but we have got less information about her poems. In one of 
1 OR 
the Tazkiras Subh-i-Gulshan' the author has mentioned her poetic 
genius in the following words: 
'Later Mughal',?-!. 
Kausar, Zinat, P-164. 
'History ofAurangzeb'?-33. 
'Maasir-i-Alamgiri' P-323. 
See also: Ibid, Persian text, P-539. 
'Bazm-i-Taimuriya', P-464. 
All Hasan BChan bin Nawab Siddique 'Subh-i-Gulshan', Bhopal ShahJahani, 
1295. P-11. 
See also: 'Bazm-i-Taimuriya V-464. 
Beale, 'Miftah-ul-TawarJkh',?-257 
'Maasir-i-Alamgiri', Persian text, P-539. 
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Eng.tr. 
The daughter of Aurangzeb and sister of Zeb-un-Nisa is Zinat-un-Nisa 
Begum. She was a scholar and had memorised the Holy Quran, she had built the 
'Zinat-ul-Masjid' which is located at ShahJahanabad. Inside the Masjid she wrote an 
epitaph in her grave which runs as follows: 
Eng. tr: 
'In my grave the grace of God is my only help. It is enough if the shade of the 
cloud of mercy covers my tomb.' '^ ^ 
Thus, from the above statement it is clear that she was an educated 
and religious minded lady. She was also famous for her charitable works. 
A large number of people were benefited by her generosity.^ ^^ She 
encouraged poets and gave them stipends. At her personal expenses she 
had built the 'Zinat-ul-Masjid' and many caravan sarai's for travellers. 
According^ '^ to Irvine,^ °^ she had received the title of 'Padshah Begum' 
from Bahadur Shah I. 
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Margaret, Macnicol, P-79. 
See also: Kausar, Kabir, P-164. 
'Maasir-i- 'Alamgiri' P-323. 
Misra, Rekha, P-84. 
'Later Mughar,V-2 
See also: 'Maasir-ul-Umara', II, P-231. 
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However, she died on 18* 1122 A.H/1721 A.D at the age of eighty 
in Delhi.^ "^ 
Badr-un-Nisa (Moon of the women): 
The third daughter of Aurangzeb was Badr-un-Nisa Begum (Moon 
of the women)^"^ bom on 29'*' Shawwal 1057 A.H/ 17* Nov. 1647 A.D. 
Her mother was Nawab Bai a kashmiri Rajput lady whose original name 
was Rahmat-un-Nisa.^"^ 
Badr-un-Nisa Begum was also an educated lady but she was not 
highly educated as her sisters. According to the author of 'Maasir-i-
'Alamgiri', under her father's guidance, she learnt the Holy Quran and 
read various books on Islam. However, she had more inclination towards 
religion than any other field and spent her life in pious deeds. Her father 
203 
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'Maasir-ul-Umara', II, P-231. 
See also: 'History of Aurangzeb' P-33. 
'Later Mughal',?-!. 
Manucci, II, P-53. 
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Ibid, Persian text, PP-539,540. 
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Ibid, Persian text, P-540. 
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loved her a lot because of her religious inclination. Thus, she was 
distinguished in the field of religion. This lady died on 28* Zilqada, 
1080A.H/9* April, 1670 A.D in the 13* R.Y of her father's reign.^ *^ ^ 
Zubdat-un-Nisa {The cream of women): 
The fourth daughter of Aurangzeb and Dilras Banu Begum was 
Zubdat-un-Nisa Begum, bom on 26* Ramadan, 1061 A.H/13* Sep. 1651 
A.D at Multan. She was also a religious minded lady. She offered prayers 
regularly and this accumulated great felicities for Hereafter. She died on 
17* Feb, 1707A.D less than a month before her father's death. ^ °^  
Mihr-un-Nisa {Sun of women): 
The fifth daughter of Aurangzeb was fi-om Aurangabadi Mahal 
named Mihr-un-Nisa (Sun of women). She was bom on 3"* Safar, 1072 
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'Maasir-i- 'Alamgiri', P-323. 
Ibid, Persian text, P-540. 
Kausar, Kabir, P-164. 
'Maasir-i- 'Alamgiri', P-323. 
Ibid, Persian text, P-540. 
See also: 'Later Mughal', P-2. 
Kausar, Zinat, P-164. 
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'History of Aurangzeb', P-33. 
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A.H/ 29* Sep. 1661 A.D. and died on IS"' Zil-Hijja, 1117 A.H/ 1'' April, 
1706 A.D, a year before her father's death.^'^ 
It is said about the last two daughters of Aurangzeb Zubdat-un-
Nisa and Mihr-un-Nisa that they were less remarkable in literary field. 
Thus, to conclude, we may say, that apart from Aurangzeb's prime 
wife Dilras Banu Begum, he had another secondary wives who were 
called 'Mahals' or 'Bais'. In this category belonged 'Aurangabadi 
Mahal', 'Udaipuri Mahal' and Nawab Bais'. They were named such 
according to their places from where they belonged to. We have found 
that among these women the daughter of Dilras Banu named Zeb-un-Nisa 
illuminated the literary field. 
Asaish Banc Begum was the daughter of Prince Murad Bakhsh 
and thus, the niece of Aurangzeb got her married to Khwaja Muhammad 
Salih, who was the son of Khwaja Muhammad Tahir Naqshbandi with 
great pomp and show. 
During the reigns of ShahJahan and Aurangzeb, as in Delhi, Agra 
and other cities, great network of Madrasahs existed for boys so there 
•^° 'Maasir-i- 'Alamgiri', P-323. 
Ibid, Persian text, P-540. 
See also, 'Later Mughal'V-'i. 
'History of Aurangzeb' P-33. 
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were arrangements for girls education also. But it did not exist in the 
collective form as it exist today. As a matter of fact, the princess, the 
daughters and the daughters-in-law, living in their palaces and mansions 
would usually receive education through tutoresses. 'Ulama were also 
employed but only when difficult and books of higher learning were to be 
studied. Yet, it is a matter of consideration that during that age, the syllabi 
meant for female education had theology as dominant element or 
literature or both had an equal proportion. However, the historical 
literature is silent about this issue. 
After the death of Aurangzeb in 1707A.D, the atmosphere of the 
Mughal empire did not remain favourable for literary activities. The 
rulers patronise poets and themselves composed poems. It is a strange 
phenomenon that when the fortunes of Mughal kings had fallen, Urdu 
poetry flourished. The 'Mushairas' (poetical assemblies) were important 
literary assemblies of the period. Important arrangements were made for 
these 'mushairas'. In short, the patronage of the rulers and nobles gave a 
great impetus for the development of Urdu language in the 18^ Century. 
169 
CHAPTER - IV 
CONCLUSION 
After analysing the role of the Mughal court ladies during the 16* 
and 17* Century, it can be said that the development of education and 
learning and educational institutions in Medieval India has attracted 
considerable attention of scholars and the literary pursuit of the Mughal 
princesses continued to be on the rise till the end of Aurangzeb's reign. 
After that it started to decline. 
During the period under review, female education did not receive 
equal consideration, but was not ignored. The Purdah system (seclusion) 
and the confinement of the ladies within the four walls of the houses and 
limited to reading and recitation of the Holly Quran. The Maktabs were 
the only centres to provide education to females at the primary level. But 
the higher strata of society made elaborate and proper arrangements for 
the education of their women and appointed tutoresses for the purpose. 
Royal ladies like Maham Anaga, Gulbadan Begum, Nur Jahan, Mumtaz 
Mahal, Jahan Ara, Raushan Ara, Zeb-un-Nisa (Makhfi) among others 
served as model for Mughal ladies at the court and they could not be the 
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product of a society which ignored the education of its womenfolk. Zeb-
un-Nisa not only memorised the entire Quran but also established an 
academy which undertook the work of translation including of Razi's 
*Tafsir-i-Kabir' into Persian and named it *Zeb-al-Tafasir\ Some ladies 
took keen interest in the dissemination of knowledge and established 
madrasahs. 
However, the princess of the royal court during the sultanate period 
were educated by learned teachers. But we do not find details about the 
mode of education. The contemporary historians avoided making public 
mention of them. 
The Persian chroniclers did not deal with women affairs but 
concentrated on political affairs of the empire, war of expeditions and 
magnifices of the royal courts. The earliest references to royal ladies of 
the Sultanate period who participated in political activities were 
khudavanda-i-Jahan, ShahTukran, Razia, eldest daughter of Sultan 
Iltutmish, they also worked for the encouragement of education and 
patronized scholars. 
After the death of Aurangzeb, the Timurid princesses maintained 
their interest in poetry, but we do not find any remarkable academic and 
literary work which may be attributed to them. It seems the reason for this 
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was that they focussed their interest on poetry and therefore works in 
prose by them are almost absent. 
This is the period when Urdu took root and began to grow and 
great poets of Urdu language flourished. Wall, Shiraz, Sauda, Mir Dard, 
Mir Soze, Mir Taqi Mir, Mir Hasan, Syed Insha, Mushafi, Momin, 
Ghalib, Jur'at, Atish and Zauq belonged to this age. The Timurid 
princesses patronise poets. One cannot definitely say whether they 
arranged 'Mushairas' and other literary gatherings in their palaces and 
mansions or the royal ladies themselves gathered together for this 
purpose. It seems that in the beginning it was not so but when the 
Timurid's interest in the warfare and expeditions declined, they became 
ease-loving, their days and nights were spent in the pursuit of luxuriant 
life, convivial and musical parties, then along with the gents, the interest 
of the royal ladies also got confined to literary gatherings. 
In Delhi, the capital of the country, people started to pay attention 
to Urdu language when in 1721 A.D, the 'Diwan' of wall Dakhni, 
reached there, the language and style of this 'Diwan' impressed 
everybody. It was well received among the members of the royal 
household. Persian was not abundant but in this storm raised by the Urdu, 
the light of the lamp of Persian world sometime became dim. 
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The Timurid princess also adopted Urdu for expressing their 
thoughts in poetry, because they started adorning it. One of them was 
'Haya' her name was Nawab Hayat-un-Nisa Begum, alias Bhura Begum, 
she was the daughter of Shah Alam II, her pen-name (nom-de-plume) was 
'Haya'. She had acquired good learning and had very high and refined 
taste of poetry. Her father Shah Alam II was himself a good poet and was 
the disciple of Shah Nasir Dehlavi. The company of her father and the 
literary atmosphere of the Red Fort had very good effect on her. She did 
not marry and passed her very long life in prayers and devotion to God. 
She died during the reign of Bahadur Shah II (1827-1857 A.D) 
Another princess who earned a good name in the literary world was 
Nawab Akhtar Mahal. Fasih-ud-din Balkhi, the author of *Tazkira-i-
Niswan-i-Hind' writes that Nawab Akhtar Mahal possessed scholarly 
mind and would write beautifully. She was very kind lady. Her 
'Mukhammasah' on the pattern of Nd 't composed by the famous poet 
Qudsi, can be found in *Mifat-ul-Khayal\ 
Nawab Alam Ara Begum Naaz was also a Timurid princess whose 
stature in the literary world is very high and her name will flourished 
along with Urdu language. Before 1857, she enjoyed a distinct place 
among the poet princesses of the 'Qila '-i-Mu 'alia' (the Red Fort). 
173 
Another lady was Nawab Jina Begum bint Gurgani's name was 
Qutluq Sultan. She was the chief spouse of prince Jawan Bakht Jahandar 
Shah, the son of Shah Alam Aftab II. She had a good poetic aptitude. Her 
composition are still admired and applauded. 
Thus to conclude, we may say that the literary contribution of the 
Mughal Court ladies not only created a congenial atmosphere for the 
development of education and learning of female education but it gave an 
impetus to future development also. 
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Madrasah of Maham Anaga (Akbar's Wet-Nurse). 
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A Mugjjal Princess having her Lesson. 
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